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EXCURSUS 

TIMELINE OF THE APOSTLE PAUL – HIS MINISTRY AND EPISTLES 
 

Though we cannot provide a perfect chronology of Paul’s life, it would still be possible to give an ap-

proximate timeline based on at least two factors: First, Paul does provide information about his personal back-

ground in his epistles and in his speeches. Second, highlights of Paul’s ministry can be dated using known his-

torical markers considered alongside events in Acts (e.g., the term of Gallio as proconsul of Achaia [Acts 18]; 

the eviction of Jews from Rome in the reign of Claudius, etc.).  

Not to mention that Luke provides a very satisfactory account of Paul’s journeys in Acts, with enough 

information to “place” Paul at certain location at certain historical events.  

Date (AD) Event Misc. Notes (where needed) 

 
Saul is born in Tarsus of Cilicia (Acts 22:3; Phil 3:5); he is a 

Roman citizen by birthright (Acts 22:28).  

Actual date of Paul’s birth not 

known 

15-20 Saul studies under Gamaliel, in Jerusalem (Acts 22:3) 

31 Saul becomes a Pharisee (Phil 3:5) 

32 
Saul is present at Stephen's stoning (Acts 7:58; 8:1), and 

acts as witness (or gives approval) to his death 

Saul is described here as a 

“young man,” although he 

may have already been in his 

early forties.  

33 or 34 

With authorization from the Sanhedrin, Saul begins perse-

cution of the church (Acts 8:1-3; Phil 3:6) 

Saul is converted on the Road to Damascus (Acts 9:1-9). 

Blinded by his vision, he continues to Damascus (Acts 

9:10-19) 

[I call this the “Damascus 

Moment,” and I believe every-

one should have one.] 

35-36 

Saul travels to Arabia and remains there for a time (Gal 

1:17). Saul returns to Damascus but soon afterwards exits 

the city for safety (Gal 1:17; Acts 9:20-25; 2 Cor 11:32-33). 

There appears to be a conflict 

between the account in Acts 

and Paul’s own telling of the 

story in Galatians. 

37 
He goes up to Jerusalem (Acts 9:26-29; Gal 1:18) and goes back to Tarsus, again for safety 

(Acts 9:30). 

46 - 47 

Barnabas travels to Tarsus in order to seek Saul (Acts 11:25). Saul goes to Antioch with 

Barnabas, teaching many people (Acts 11:26). Agabus prophesies a famine (Acts 11:27, 28) 

and believers send aid to Jerusalem through Barnabas and Saul (Acts 11:29, 30). Barnabas 

and Saul return with John Mark (Acts 12:25). Soon after, Barnabas and Saul are “set apart” 

and sent out (Acts 13:2, 3), beginning the 1st Missionary Journey; travelling from Antioch 

(of Syria) to Seleucia, then to Cyprus (Acts 13:4). 

48 
While on Cyprus they go to Salamis and Paphos (Acts 

13:5-12), then to Perga of Pamphylia, where John Mark 

Sometime during Paul and 

Barnabas’s First Missionary 
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abruptly departs for home (Acts 13:13). Saul now goes by 

the name Paul. They do ministry in Antioch1 of Pisidia 

(Acts 13:14-50) and at Iconium (Acts 13:51 - 14:6), after 

which they are forced to flee to Lystra. They continue 

preaching the gospel (Acts 14:6-7) and are mistaken for 

gods (Acts 14:8-18). Paul is stoned nearly to death but re-

enters the city (Acts 14:19-20). He departs with Barnabas 

to Derbe, preaching the gospel (Acts 14:20-21), after 

which they return to Lystra, Iconium, and Antioch of Pisid-

ia to strengthen disciples and appoint elders (Acts 14:21-

24). From Pisidia they return to Antioch of Syria and report 

their journey to the church (Acts 14:24-28), thereby con-

cluding the 1st Missionary Journey 

Journey, John Mark leaves 

them for reasons unknown.  

49 

Galatians? 

Paul goes up to the Jerusalem Council with Barnabas 

(Acts 15:1-29; Galatians 2:1), to settle the issue of gentile 

converts submitting to the Mosaic requirements. They 

return to Antioch of Syria, teaching and preaching (Acts 

15:30-35; Galatians 2:11-14). They have a contention over 

John Mark, causing Paul and Barnabas to “split;” Barna-

bas and John Mark sail to Cyprus (Acts 15:36-39) while 

Paul teams up with Silas and begins his 2nd Missionary 

Journey. They go through Syria and Cilicia, strengthening 

the churches (Acts 15:40-41). Paul possibly writes Gala-

tians at this point. (See also Year 52, below.) 

It was in the year 49 that then 

Emperor Claudius issued an 

edict expelling all Jews from 

Rome.  

50 

Paul goes to Derbe and Lystra; he picks up Timothy, and strengthens the churches (Acts 

16:1-5). Together they go to Troas and Paul sees a vision of a Macedonian man (Acts 16:6-

10).  

51 

They sail from Troas to Neapolis (Acts 16:11) and arrive at Philippi, where Paul meets Lydia 

(Acts 16:12-15). Paul and Silas are imprisoned after casting out a demon from a slave girl 

(Acts 16:16-25). The prison doors open miraculously and the Philippian jailer is saved (Acts 

16:25-34). The group departs from Philippi (Acts 16:35-40) and they pass through Amphipo-

lis, Apollonia (Acts 17:1) and Thessalonica. They preach Christ but have to flee (Acts 17:1-

10) and end up at Berea, where Paul leaves Silas and Timothy (Acts 17:10-14) 

52 

Galatians, 

1 & 2 Thessa-

lonians? 

Paul goes to Corinth and is rejoined by Silas and Timothy 

(Acts 18:1-17). He is brought before Gallio. He writes 

(possibly) Galatians and 1 & 2 Thessalonians at this point. 

Paul meets Priscilla and Aqui-

la, two Jews who were ex-

pelled from Rome (see Yr 49, 

above.) 

53 

1 Corinthians? 

Paul returns to Antioch after stopping at Ephesus, Caesa-

rea, and Jerusalem (Acts 18:18-22), ending his 2nd Mis-

sionary Journey. Soon after he begins his 3rd Mission-

ary Journey, travelling through Galatia and Phrygia and 

It seems that the 3rd Mission-

ary Journey began a few 

weeks after the second one 

ended. 

                                                 
1 There were at least two places called Antioch during the time of Paul—Antioch of Pisidia, and Antioch of Syria. 

The latter was where Paul headquartered, and it was the place where believers were first called Christians.  
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strengthening the disciples (Acts 18:23). He passes 

through the upper regions on his way to Ephesus (Acts 

19:1); and while in Ephesus he writes 1 Corinthians. 

56 

2 Corinthians 

Romans 

Paul goes to Macedonia (Acts 20:1), where he writes 2 

Corinthians. He then travels to Greece (Acts 20:2), where 

he writes Romans, then goes back to Macedonia (Acts 

20:3). He goes to Troas (Acts 20:4-12), Assos, and Samos 

(Acts 20:13-15). Paul exhorts the Ephesian elders at Mile-

tus (Acts 20:15-38), then goes to Cos, Rhodes, Patara, 

Phoenicia (Acts 21:1, 2), Tyre (Acts 21:3-6), Ptolemais 

(Acts 21:7), and finally goes Caesarea (Acts 21:8-14) and 

visits with Philip the evangelist 

Based on Romans 16:1-5, 

Priscilla and Aquila may have 

gone back to Rome and start-

ed a house church in the city. 

56/57 

Philippians? 

Paul goes to Jerusalem (Acts 21:15-25), ending the 3rd 

Missionary Journey. Paul gets arrested in the temple and 

causes a riot (Acts 21:26-36). Paul's citizenship saves him 

from scourging (Acts 22:22-29) and he is taken before the 

Sanhedrin (Acts 22:30 - 23:10). Paul gets a vision of Jesus 

telling him he will bear witness of Christ in Rome (Acts 

23:11). There is a plot against Paul's life (Acts 23:12-22), 

but he is sent safely to Felix the governor (Acts 23:23-35). 

Paul stands before Felix (Acts 24:1-27) but afterwards he 

is left in prison for two years. Paul possibly writes Philippi-

ans at this point. 

The Scriptures say that for 

reasons that were less than 

ideal (Acts 24:26), Felix al-

lowed Paul to remain in con-

finement for two years, until 

the succeeding governor be-

gan his rule. 

58 or 59 

Paul stands before Festus, where his appeal to go to Rome is honored, and before Agrippa 

(Acts 25:13 - 26:32). Paul departs for Rome and sails to Myra (Acts 27:1-5). From there the 

company sails to Fair Havens in Crete (Acts 27:6-8). Despite Paul's warning, they set sail 

again (Acts 27:9-12) and find themselves in the midst of a terrible storm. The ship is 

wrecked on the island of Malta (Acts 27:13 - 28:1), where Paul is bitten by a snake and is 

mistaken for a criminal.  

After three months, the company sails to Syracuse (Acts 28:11, 12), Rhegium, then Puteoli 

(Acts 28:13) 

60 – 61 

Philemon, 

Colossians, 

Ephesians 

Philippians? 

Paul arrives in Rome (Acts 28:14-16) and meets with the Jews (Acts 28:17-28). He preaches 

the gospel without hindrance for two whole years in his rented house (Acts 28:30-31), and 

writes Philemon, Colossians, and Ephesians.  

He is possibly imprisoned after his two-years in the rented house 

Some of the following events are non-canonical and are theoretical only.  

62 - 63 

Paul is released from Roman imprisonment and he engages in further travels to Ephesus, 

where he is joined after a while by Timothy. He leaves Timothy in Ephesus and travels to 

Macedonia, from there he writes 1 Timothy.   

He returns to Ephesus to repel the further development of the errors began by Hymenaeus 

and Alexander, and to deal with their expulsion (1 Tim. 1:20). 

Paul travels to Crete. Either Titus was already at work there or Paul assigns him the task of 
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continuing the work. Either way, Titus is given responsibility over Crete while Paul goes on 

to Corinth, where Paul meets with Zenas and Apollos, who were on their way to Crete. Paul 

takes advantage of the opportunity and writes Titus a letter, sending it through the two co-

workers (Titus 1). He asks Titus to join him in Nicopolis (modern western Greece). His men-

tion of this city indicates an interest in a trip further west, possibly to Spain. 

64 - 66 

Paul travels to Spain, and probably spends around two years there. Based on scholarly 

investigation, Paul was absent during the infamous burning of Rome, an event which result-

ed in the subsequent persecution of Christians.  

On his return he arrives via Troas, where he leaves his cloak and parchments (2 Tim. 4:13). 

66 - 67 

Paul is again imprisoned in Rome, and writes 2 Timothy. According to Hiebert, Christianity 

began to be declared religio illicita and Christians were being regarded as enemies of the 

state, most probably from the burning of Rome in Nero’s time.2  In the end, Paul is behead-

ed under Nero Caesar. 

 
Table 4-1: Possible Timeline of Paul’s Life  

  

                                                 
2 It is unknown who started the fire, or even if the fire was accidental or the result of arson. Nero targeted the 

Christians in the city, as a means of deflecting accusation upon him by some quarters.   



Redemption Accomplished: A Survey of Redemptive History in the New Testament – 4.6 

Updated: 11/16/15  

THE OCCASIONAL EPISTLES  
(1 & 2 Thessalonians, Galatians, 1 & 2 Corinthians, and Romans) 

 

I. 1 AND 2 THESSALONIANS  

(“JESUS IS COMING SOON…PLANT A TREE”3) 
 

A. INTRODUCTION 

 and 2 Thessalonians (sometimes referred to as 1st Thessalonians and 2nd Thessalonians) 

are, respectively, the thirteenth and fourteenth books of the New Testament canon. These 

two letters comprise the eschatology group of Pauline epistles.  

1 Thessalonians is possibly one of the earliest letters (if not the earliest) that Paul wrote, 

it being penned a few months after the start of the church in Thessalonica. Most New Testament 

scholars believe it was written from Corinth, although there is enough information for its being 

written in Athens after Timothy had returned from Macedonia with news of the state of the 

church in Thessalonica (Acts 18:1-5 ; 1 Thess. 3:6). For the most part, the letter is personal in 

nature, with only the final two chapters spent addressing issues of doctrine, almost as an aside. 

Paul's main purpose in writing is to encourage and reassure the Christians there. Paul urges them 

to go on working quietly while waiting in hope for the return of Christ. See explanation under 

Purpose of Writing (below) for more details. 

2 Thessalonians on the other hand is understood traditionally as having been written a 

few months after 1 Thessalonians, and was the result of the recipients’ misunderstanding of the 

first letter, a misunderstanding which centered on the issue of the Lord’s coming.  Like 1 Thessa-

lonians, it was written from Corinth.  

Humanly speaking,4 Thessalonica is considered a strategic place for the spread of the 

gospel. The city was situated on the “Via Egnatia,” which was constructed in order to link a 

chain of Roman colonies stretching from the Adriatic Sea to the Bosphorus. It thus served as a 

vital highway that linked the eastern colonies with Rome.  

 

EXCURSUS  
THE CHURCH OF THESSALONICA 

The church came about as a result of Paul’s ministry during his second missionary journey (Acts 17:1-

10). Based on Luke’s account, it would seem that the members of the Thessalonian Church were synagogue-

frequenting God-fearers, as well as converts from heathenism (1Thess. 1:9).   

Due to the existence of many hot springs surrounding the city, Thessalonica was originally named 

Therma. It was in 315 BC when it was renamed Thessalonica (after the half-sister of Alexander the Great), and 

still later became known as Salonika. Today it is called Thessaloniki. It is one of the few cities that still exists 

                                                 
3 This is from one of my favorite Martin Luther quotes about the end of the world. When asked what he would do 

today if he knew the Lord was coming tomorrow, he said, “If I thought the world was going to end tomorrow, I 

would plant a tree today.” This gets to the heart of the matter, which I believe many well-meaning Christians fail to 

understand, that when the end comes (either for the world or for me as an individual) the Lord should find us faith-

fully doing the things he has called us to do. 

4 I say “humanly speaking” since God can still work in the absence of such strategic advantages.  

1
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today from New Testament times and has a booming population of 300,000. The city was conquered by Rome 

in 168 BC, and was made the capitol of the entire providence of Macedonia. When Paul made his journey to the 

city, it boasted a population of 200,000 consisting mostly of Greeks though there was a large Roman population 

with a strong Jewish minority. 

As mentioned earlier, Thessalonica, due to its location, was the greatest of the cities along the entire 

Via Egnatia. It boasted a sheltered harbor, which was made into a prominent naval station, as well as a strategic 

position between the Adriatic and the Hellespont, making it even today a natural outlet for traffic from all points. 

Historically Thessalonica was a wealthy city, with many well-to-do Romans and Jewish merchants at-

tracted by the commercial advantages of the city (cf. Acts 17:4). Thessalonica also had a reputation for evil and 

licentiousness.  

End of Excursus 

 

B. PROVENANCE 

1. Author and Date of Writing 

Both letters have Paul as the primary author, with both Silas and Timothy mentioned 

with him in the salutation. Many scholars accept Pauline authorship, although there are some 

who doubt Paul wrote this on the basis of the difference between what is stated in the letter and 

what is stated in Acts 17. If the letter is indeed from the Apostle Paul, then he apparently con-

tradicts himself.  

Based on 1 Thess. 2:7-9, Paul says that he worked at a trade (presumably tent making) 

while ministering to the Thessalonians. Luke’s record (in Acts 17:2) says that Paul reasoned in 

the synagogues for three Sabbaths. The former implies a long stay (several months?) while the 

latter implies a shorter stay (less than a month).  

The issue is not problematic. Acts does not say how long Paul stayed in the region, mere-

ly how many days he spent reasoning with the Jews. (The phrase “in the synagogue” applies to 

Jews and not to gentiles.) It is possible that after the three Sabbaths with the Jews, Paul concen-

trated on the gentiles, as was his wont. And since gentiles were more acceptable of the gospel, it 

is also possible that Paul spent more time with them, nurturing the infant church.  

While many scholars accept Pauline authorship for the first letter, there are more disa-

greements when it comes to the authorship of 2 Thessalonians. The arguments stem from the 

apparent differences in content, particularly the eschatology of the second letter. As Carson puts 

it, the timeline of the parousia (or the appearance of Christ) is different in the two letters—there 

is a sense of urgency or immediacy present in the first letter that is not found in the second let-

ter.5  

In dating the letters, we have to take into consideration the account in Acts with refer-

ence to Gallio being proconsul at the time.6   Let us quote Hiebert in full: 

 

“Acts implies that Paul was hauled before Gallio shortly after his arrival. The date would therefore be 

either July 51 or May 52. The length of Paul’s ministry at Corinth at the time has been estimated from 

six months to a year and a half. Since Paul wrote 1 Thessalonians soon after commencing work in Cor-

                                                 
5 Carson, p. 345 

6 Hiebert, p. 40 
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inth, the epistle may be dated in late summer or early fall of either AD 50 or 51. Whatever the exact 

date, we do know that it was written within some twenty years after the death of Christ.”7 

 

2. Audience and Purpose of Writing 

The church in Thessalonica was founded during Paul’s second missionary journey. The 

beginnings of the church are described in the first half of Acts 17. The church that Paul wrote to 

consisted of converts from that account. Some were Jews (like Aristarchus, mentioned in Acts 

27:2), others were God-fearing gentiles, as well as wives of prominent Thessalonians (Acts 17:4). 

Most scholars agree that 1 Thessalonians was written to address the issue of the “Day of the Lord” 

(5:1-11). There are several other issues that Paul wanted to deal with, though. In addition to 

thankfulness that God was working in the lives of the Thessalonians (1:2-3), Paul wrote to de-

fend himself against a campaign to slander his ministry (2:1-12); to encourage the believers to 

persevere in the face of persecution and pressure to revert to their former pagan lifestyles (3:2-3; 

4:1-12); to answer a doctrinal question pertaining to the fate of Christians who had died (4:1-

13); and finally, to deal with certain problems that had developed in their corporate life as a 

church (5:12-13; 19-20).  

2 Thessalonians was written out of necessity to write a follow up letter to the Thessaloni-

ans.8 The readers either misunderstood what Paul had taught earlier, or there was a deliberate 

attempt by some to distort his message, which led to misunderstanding. The latter option is 

more preferable, considering that there was a forged letter which was attributed to Paul and 

which was circulating among the Thessalonians. The false letter gave the wrong information on 

the parousia (2:1-2).  
 

C. OUTLINE  
1 Thessalonians follows a simple outline. After the introduction and thanksgiving, Paul 

goes into the heart of his argument about Christian conduct and the proper attitude about the 

end times.  

 

Outline of 1Thessalonians 
 

I. Salutations and Greetings (1a) 

II. History  

A. Paul’s Reasons for Thanksgiving 

1. The Thessalonians Growth in Faith, Love, and Hope (1a) 

2. The Fruitful Ministry among the Thessalonians (2a) 

3. The Gospel as the Very Word of God (2b) 

B. Paul’s Absence from the Church (3a) 

C. Paul’s Prayer (3b) 
III. Instructions 

A. Ethics  

                                                 
7 Ibid. 

8 Blair, 174 
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1. Sexual Conduct (4a) 

2. Brotherly Concern (4b) 

B. End Times 

1. The Dead (4c) 

2. The Day of the Lord (5a) 

C. Church Life (5b) 

1. Submission to Church Leaders 

2. Christian Prayer and Thanksgiving 

IV. Concluding Prayers and Instructions (5c) 

  

2 Thessalonians, being a shorter epistle, follows a simpler outline compared to 1 Thessa-

lonians. 

 

Outline of 2 Thessalonians 

 

I. Greetings and Thanksgiving (1a) 

II. The Coming of the Lord (1b) 

A. Paul Encourages Believers under Persecution 

B. The Judgment of Unbelievers 

III. The Appearance of the Man of Lawlessness (2) 

A. The Coming Apostasy and the Rise of the Man of Lawlessness 

B. The Taking Away of the Restrainer; God’s Comfort 

IV. Requests (3a) 
A. Prayers for the Spread of the Gospel and for Steadfastness in Christ; 

B. The Commands Against Idleness; the Prayer for Spiritual Renewal 

V. Closing Benediction (3b) 

 

D. CONTRIBUTION OF 1 AND 2 THESSALONIANS 

1. General Contribution of 1 & 2 Thessalonians 

Obviously the two Thessalonian letters add to the church’s knowledge of eschatology or 

end times.  There are several things in particular that can be pointed out9: 

• Those who die before the second coming of Christ will be the first to rise from the 

dead. All schools of eschatology believe in rapture for believers. While I Thessaloni-

ans doesn’t spell out which among the various schools are correct in their beliefs of 

the rapture, it is obvious that some sort of rapture will take place (if by rapture we 

mean the gathering up of believers and the changing from mortal to immortal).  

• The Lord’s coming will be unexpected.  

• There is a difference between hoping for the Lord’s coming and engaging in fruitless 

speculation about the date of the parousia. I Thessalonians encourages the first while 

discouraging the second (5:10). 

                                                 
9 Carson, p. 355 
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• It is only in I Thessalonians that “the man of sin” (or “the man of lawlessness”) is 

mentioned.  

• Taking 1:4:3-8, 1:5:5 and 2:3:6-12 together should leave the believer with no doubt 

that the church should live in this world as “sons of the light.” This repeats what 

Christ said in Matthew about believers being the “salt and light” of the world. In a 

time and culture when sexual purity was rare, the message of these two letters was for 

believers to live out lives worthy of Christ’s name.  
 

2. Key Passages of 1 & 2 Thessalonians 

a. 1 Thessalonians 

• For they themselves report concerning us the kind of reception we had among you, 

and how you turned to God from idols to serve the living and true God, and to wait 

for his Son from heaven, whom he raised from the dead, Jesus who delivers us from 

the wrath to come. (1:9-10)  

• And we also thank God constantly for this, that when you received the word of God, 

which you heard from us, you accepted it not as the word of men but as what it real-

ly is, the word of God, which is at work in you believers. (2:13)  

• Finally, then, brothers, we ask and urge you in the Lord Jesus, that as you received 

from us how you ought to live and to please God, just as you are doing, that you do 

so more and more. For you know what instructions we gave you through the Lord 

Jesus. For this is the will of God, your sanctification: that you abstain from sexual 

immorality; that each one of you know how to control his own body in holiness and 

honor, not in the passion of lust like the Gentiles who do not know God; that no 

one transgress and wrong his brother in this matter, because the Lord is an avenger in 

all these things, as we told you beforehand and solemnly warned you. (4:1-6)  

• But we do not want you to be uninformed, brothers, about those who are asleep, that 

you may not grieve as others do who have no hope. For since we believe that Jesus 

died and rose again, even so, through Jesus, God will bring with him those who have 

fallen asleep. For this we declare to you by a word from the Lord, that we who are 

alive, who are left until the coming of the Lord, will not precede those who have fall-

en asleep. For the Lord himself will descend from heaven with a cry of command, 

with the voice of an archangel, and with the sound of the trumpet of God. And the 

dead in Christ will rise first. Then we who are alive, who are left, will be caught up 

together with them in the clouds to meet the Lord in the air, and so we will always 

be with the Lord. Therefore encourage one another with these words. (4:13-18) 

 

b. 2 Thessalonians 

• Now concerning the coming of our Lord Jesus Christ and our being gathered togeth-

er to him, we ask you, brothers, not to be quickly shaken in mind or alarmed, either 

by a spirit or a spoken word, or a letter seeming to be from us, to the effect that the 

day of the Lord has come. Let no one deceive you in any way. For that day will not 

come, unless the rebellion comes first, and the man of lawlessness is revealed, the son 
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of destruction, who opposes and exalts himself against every so-called god or object 

of worship, so that he takes his seat in the temple of God, proclaiming himself to be 

God. (2:1-4)  

• Finally, brothers, pray for us, that the word of the Lord may speed ahead and be 

honored, as happened among you, and that we may be delivered from wicked and 

evil men. For not all have faith. But the Lord is faithful. He will establish you and 

guard you against the evil one. And we have confidence in the Lord about you, that 

you are doing and will do the things that we command. May the Lord direct your 

hearts to the love of God and to the steadfastness of Christ. (3:1-5)  

• Now may the Lord of peace himself give you peace at all times in every way. The 

Lord be with you all. (3:16)  

 

E. A PERSONAL OBSERVATION (OR TWO) 
1. The Day of the Lord 

One of the major areas of discussion within Christian circles is eschatology, and one par-

ticular topic of interest within eschatology is the meaning of the phrase “the Day of the Lord.” 

The term is repeated several times in the Old and New Testaments, particularly found in 1 

Thess 5:2, where it has been traditionally understood to refer either to the Rapture of the church, 

or to the Second Coming.  

Apart from the meanings given above, the term could also refer to any of the following: 

a. In the earliest occurrence of the term, Isaiah 2, it refers to a time of judgment on all 

evil.  

b. It could also refer to temporal events such as the invasion of a foreign army and cap-

ture of a city. This is how it is in Amos 5:18ff; and Lam. 1:12ff.  

c. Conversely to judgment, the Day of the Lord could also mean the outpouring of di-

vine blessings upon God’s people, as shown in Isa 4:2ff and Joel 3:9-21.  

d. On a bigger scale, in Obadiah (15), the term refers to predicted events in a later age 

of earth's history including the final judgment of all the nations. This idea is carried 

over in the New Testament, particularly in 2 Peter 3:8-10, where he also talks about 

the renewal of creation. Matthew 24 focuses the judgment by identifying the Judge 

(i.e., Christ).   

e. As mentioned earlier, in the New Testament the term may refer to either the first 

and second comings of Jesus Christ, or both.  

f. Apropos to e., above, the term could also refer to the period in between Christ’s two 

comings.  

g. Additionally, for Christians, the Day of the Lord is usually connected to eternal re-

wards (2 Cor. 1:14).  

 

In a preceding paragraph I mentioned that the Day of the Lord is often taken to refer to 

the rapture. However there is no indication that the two events are the same, and even those who 

belong to the Premillennial/Pre-tribulation tradition give distinction between the two.  I person-

ally do not believe that the Thessalonian passage deals with the Rapture and I put myself on the 
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camp of those who say it applies more to the Second Coming. The sequence in Premillennial 

eschatology demands a three-and-a-half period of peace which immediately follows the Rapture. 

Paul seems to have in mind a catastrophic event, which better fits the Second Coming camp.10  

 

[On a personal note, I have to admit that I becoming more and more “agnostic”11 re-

garding eschatology and in the end, when asked about my view of this or that event in the future, 

my answer will probably be a take-off from Luther—“I am still going to plant a tree.”] 

 

2. Going by the Early Date… 

There are those who accuse Paul of preaching a novel idea regarding eschatology. There 

are, however, passages in the two Thessalonian epistles show a radically different picture. Let us 

take for granted that 1 and 2 Thessalonians are among the first of Paul’s writings. Paul’s men-

tioning having preached among them a message similar to what he wrote in his letter (cf.: 2 

Thess. 2:15) show that he already had, in the words of Tenney, a very well-defined system of 

belief.12  
 

F. QUESTIONS FOR CONSIDERATION: 
1. Why was Thessalonica a strategic place to preach the gospel? 

2. Where was Paul when he wrote 1 and 2 Thessalonians? When did he write the letters? 

3. What were the two major questions discussed in reference to 1 Thessalonians 4 and 5? 

How did Paul answer them? 

4. What are the five features distinctive to the Day of the Lord? 

5. In 2 Thessalonians, what had some people done in regard to their vocations? What 

problems did this cause? 

  

                                                 
10 Having said all that, I am in no way saying that there will be no Rapture. I reserve comment for two reasons: The 

word itself means different things to different people and, most (if not all) references to it are merely inferred from 

Scripture. In other words, if one would want proof of the Rapture in the Pre-tribulation, Premillennial sense, he or 

she will have to do better than 1 Thess. 5:2. 

11 This does not mean that your instructor is an actual Agnostic—one who holds either the view that the truth val-

ue of certain claims (especially claims about the existence or non-existence of any deity) is unknown and unknowa-

ble, or the view that we should refrain from desiring to know the truth—rather he has carefully read all the views 

and has come to the conclusion: “Jesus is coming again. I don’t need to worry about the details.” 

12 Tenney, p. 282 
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II. GALATIANS (“YOU STUPID GALATIANS!”13) 

A. INTRODUCTION 
The Epistle of Paul to the Galatians, often shortened to Galatians, is the ninth book of 

the New Testament, and the fourth epistle or letter to bear the name of Paul. It is an occasional 

letter from the apostle to a number of early Christian communities in the Roman province of 

Galatia in central Anatolia. Paul is principally concerned with the controversy surrounding 

Gentile Christians and the Mosaic Law within early Christianity.  

The particular occasion or concern the letter deals with is the claim of some Jewish 

Christians that believers must be subject to the Law of Moses and that they should be 

circumsized, in order to complete their salvation. Paul directly addresses the claim of the 

“Judaizers” and the apparent “falling away” of the Galatians to false doctrine.  

Galatians is the only Pauline epistle to be addressed to a group of churches.14 
 

B. PROVENANCE 
1. Author and Date of Writing 

Paul is identified as the author in the opening verse. The author’s identity is not so much 

a problem among scholars as to the letter’s origin. At issue is basically the question of where the 

churches of Galatia are to be found. Unlike the other letters of Paul, Galatians is addressed to a 

group of churches in a specific geographical region. The actual dispute concerns whether the nar-

rower, more northward area of ethnic Galatia, or the larger, further southward reaching political 

province of Galatia is in view. 

Like the Thessalonian writings, Galatians is probably one of the earliest epistles of Paul 

ever written, but to pinpoint the approximate date of writing depends on the letter’s intended 

audience (see below). 

 

2. Audience and Purpose of Writing 

As mentioned above, the addressees were the group of churches either in the narrower, 

more northward area of ethnic Galatia, or in the larger, further southward reaching political 

province of Galatia. This paper will not go into all the details of the pros and cons of both possi-

bilities aside from what is given below, since better works have produced convincing arguments 

for both sides.15  

There are two views on the identity of the Galatians: First, there is the North Galatian 

View, which holds that the epistle was written very soon after Paul's second visit to Galatia. The 

visit to Jerusalem, mentioned in Galatians 2:1–10, seems identical with that of Acts 15, and it is 

spoken of as a thing of the past. Consequently, the epistle seems to have been written after the 

Council of Jerusalem. The similarity between this epistle and that to the Romans has led to the 

                                                 
13 Some modern translations (paraphrases?) of the Bible render it this way instead of the more classic, “You foolish 

Galatians!” While I’m not a fan of many dynamic equivalent Bible translations, I like this particular rendering—it 

gets the point across quite well. And for the record, “stupid” is not necessarily a bad word. 

14 Usually Paul addresses his letters to “the saints.” 

15 E.g., Carson, 290 to 293 
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conclusion that they were both written at the same time, namely, in the winter of 57-58, or 

roughly three to four years after the founding of the church in that area, during Paul's stay in 

Corinth. Hiebert prefers this view.16 

The South Galatian view on the other hand, holds that Paul wrote Galatians before or 

shortly after the First Jerusalem Council, probably on his way to it, and that it was written to 

churches he had presumably planted during either his time in Tarsus (he would have traveled a 

short distance, since Tarsus is in Cilicia) after his first visit to Jerusalem as a Christian, or during 

his first missionary journey, when he traveled throughout southern Galatia. If it was written to 

the believers in South Galatia, it would likely have been written in 49. Your instructor, like Ten-

ney, prefers this view.17 

“Galatians was not written as an essay in contemporary history—it was a protest against 

corruption of the gospel of Jesus Christ.” So says Tenney in his book18. He adds that the corrup-

tion was the result of certain Judaizer’s insistence on keeping the laws of Moses, particularly cer-

emonial requirements such as circumcision. Galatians therefore is Paul’s impassioned19—Tenney 

uses the word, “warlike”—defense of the gospel and the liberty it gives to the believer.    

Blair adds that, aside from the confusion between grace and Law, another reason for 

Paul’s letter was the attack by some quarters on his legitimacy as an Apostle20. Galatians in a way 

serves as Paul’s defense of his calling, as well as a discrediting of his opponents, whom he accused 

of preaching another gospel (1:6ff). 

 

C. CONTRIBUTION OF GALATIANS 
1. General Contribution of Galatians 

Galatians actually packs quite a punch for such a short epistle. Right from the beginning 

Paul is conveying his exasperation and anger at the Galatians for quickly abandoning “the one 

who called you to live in the grace of Christ.”   

Paul’s understandable anger aside, Galatians also offers particular contributions to Chris-

tian theology: there is emphasis on Christian freedom, the implied warning that even great men 

of the faith (cf.: Peter and Barnabas) can be led astray, as well as living out all the implications of 

salvation by grace through faith.21 

 

2. Key Passages in Galatians  

• 1:6-9  “I am astonished that you are so quickly deserting the one who called you to 

live in the grace of Christ and are turning to a different gospel— which is really no 

gospel at all. Evidently some people are throwing you into confusion and are trying 

to pervert the gospel of Christ. But even if we or an angel from heaven should preach 

a gospel other than the one we preached to you, let them be under God’s curse!” 

                                                 
16 Hiebert, Vol. II, p. 87 

17 Tenney, 267 

18 Ibid. p. 269 

19 As Tenney mentions, Paul is angry, but righteously so. 

20 Blair, p. 144 

21 Carson provides more detail in his book, p. 301 
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• 2:16 “know that a person is not justified by the works of the law, but by faith in Je-

sus Christ. So we, too, have put our faith in Christ Jesus that we may be justified by 

faith in Christ and not by the works of the law, because by the works of the law no 

one will be justified.” 

• 3:7, 29 “Understand, then, that those who have faith are children of Abraham…If 

you belong to Christ, then you are Abraham’s seed, and heirs according to the prom-

ise.” 

• 6:1-2 “Brothers and sisters, if someone is caught in a sin, you who live by the Spirit 

should restore that person gently. But watch yourselves, or you also may be tempted. 

Carry each other’s burdens, and in this way you will fulfill the law of Christ.” 

• 6:7-8 “Do not be deceived: God cannot be mocked. A man reaps what he sows. 

Whoever sows to please their flesh, from the flesh will reap destruction; whoever sows 

to please the Spirit, from the Spirit will reap eternal life.”  

 

D. OUTLINE OF GALATIANS 
The outline of Galatians, given below, follows Paul’s argument about the uniqueness and 

importance of the gospel of grace. It is imperative that we understand Paul’s point: any change 

(addition, subtraction, and omission) to the gospel results in a totally different gospel (or “anoth-

er gospel” as Paul expresses it).  

I. Greetings. (1a) 

II. The Uniqueness of the Gospel of Christ (1b) 

A. The Galatians Turn Away from the Gospel 

B. Anathema to False Gospels 

C. Paul Defends His Ministry of the Pure Gospel; Paul’s Gospel and the Apos-

tolic Pillars (2a) 

1. The Gospel – Right and Wrong (2b) 

2. Paul Rebukes Peter for Distorting the Gospel  

3. The Gospel: Justification by Faith Alone 

III. The Works of the Law (3) 

A. God's covenant with Abraham  

B. The Purpose of the Law  

IV. The Fruit of the Gospel  

A. We Are Sons and Heirs of Abraham by Faith (4) 

1. The Freedom of Believers  

2. Hagar and Sarah 

B. We Are Set Free by Christ (5 & 6a) 

1. Warning Against the Misuse of Freedom 

2. “Walk by the Spirit” means:  

i. Loving One Another 

ii. Producing the Fruit of the Spirit 

iii. Being loving and considerate to the weak 

iv. Being generous to those who labor in the Word 
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v. Doing good to all people, especially to fellow believers. (6:10) 

V. Concluding Summation (6b) 
 

E. A PERSONAL OBSERVATION – SAVED BY GRACE? 
1. Sola Gratia (By Grace Alone) 

The argument in Galatians is simple: Are we who have been saved by grace, to continue 

in grace, or in the law? This kind of thinking is applicable not only to the Galatians but to mod-

ern-day Christians as well, especially those familiar with “Christianese22” terminology such as 

“living a life pleasing to God,” or “trying to please God.”   

Paul’s astonishment at the apparent “falling away” of the Galatian believers is very telling. 

He had worked hard to bring the gospel to the Galatians, and now everything was in danger of 

falling apart. It wasn’t as though decades had passed from Paul’s bringing the gospel to them. It 

had only been several years (maybe less) that they had received Christ in faith.  It would appear 

that the Judaizers, those who insisted on adding circumcision and keeping the Law of Moses to 

the salvation “requirements,” held a greater sway among the Galatians than anyone, including 

Paul, expected.  

Martin Luther has this reminder: “Since Paul by his own experience teaches us that con-

gregations which are won by great labor are easily and soon overthrown, we ought with singular 

care to watch against the devil ranging everywhere, lest he come while we sleep, and sow tares 

among the wheat.” False teachers are perennially trying to seduce God’s people with error.  

Let us seek to be well-grounded in Scripture that we may not be deceived. 

 

2. The Uses of the Law23 

Galatians is seen mainly the interaction (some say the clash) between the Law and the 

Gospel.  

The whole thrust of Paul’s epistle is that the believer is no longer under the Law (or Sinai, 

in Paul’s terminology).24 What exactly does the Apostle mean? In order to understand his point, 

we must first determine what the uses of the Law are (i.e., why the Law was given).  

Traditionally there have been two major views when it comes to the uses of the Law, the 

Lutheran View and Calvinist or Reformed View. While there are slight differences, they are 

mostly a matter of semantics. The table below should help clear up the matter: 

  

                                                 
22 This term is my own invention (any use by others is purely coincidental) and means “the words or use of words 

which only a Christian can understand, and which may appear as gibberish to others.” Some Christians apparently 

have perfected this language. It is similar to “legalese,” or the language of lawyers. ☺ 

23 Note that not all Christians agree on the uses of the Law. Some Christians do concur with the threefold division 

of the Law, preferring to see the Law as a unit. 

24 I prefer the term, “both under the law and not under the Law,” which is my take on Luther’s “simul justus et pec-

cator.” (Admittedly, expressing it thusly demands the more thorough explanation.)  
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Reformed/Calvinist Lutheran 

Pedagogical Use: The Law shows us our sin.  

 “…I would not have known what it is to covet if the 

law had not said, ‘You shall not covet.’” (Rom 7:7) 

Mirror The Law was given that “men thereby may be 

led to the knowledge of their sins” 

Civil Use: The Law restrains evil. 

“Why then the law? It was added because of trans-

gressions...” (Gal 3:19) 

Curb The Law was given that “thereby outward dis-

cipline might be maintained against wild, disobedient 

men [and that wild and intractable men might be re-

strained, as though by certain bars].” 

The Didactic (Teaching) Use: The Law should be 

used to urge believers into good works. 

“If you love me, you will keep my commandments.” 

(John 14:15) 

Guide The Law was given that “after they are regen-

erate…they might…have a fixed rule according to 

which they are to regulate and direct their whole life” 

 
Table 4-2: The Three Uses of the Law 

 

Underscored by the uses of the Law, whether Reformed or Lutheran, is that the Law 

should “serve as a schoolmaster” (Gal. 3:24), whose strictness points the sinner to Christ. The 

Law as a revealer of sin condemns all men, since all men sin. No matter how a person tries to 

keep the Law, he or she will still be seen as guilty since no man can keep the Law perfectly. 

Hence the natural man is under the Law (under the condemnation of the Law). The only hope 

for the unbeliever therefore is that God will cause him to see Christ and to cling to him in faith 

for his salvation. 

Inversely, the Christian is no longer under the Law since the fulfillment of the Law is 

found in Christ, to whom the believer is united. At the same time, the Christian is still “under” 

the Law, in the sense that the Law should now act as a guide to holy living. The difference with 

the unbeliever is that the Law can no longer condemn the believer for failure to uphold the Law. 

 

F. QUESTIONS FOR CONSIDERATION: 
1. What are the possible places of the origin of Galatians and the possible dates for the 

writing of Galatians? What are the North and South Galatian hypotheses? What are 

some of the factors supporting each hypothesis? 

2. Who were the opponents of Paul? What did they preach? 

3. What distinction is made between Spirit and flesh in the discussion of Galatians 5? 
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III. 1 AND 2 CORINTHIANS  
(“THE UNCHANGING GOSPEL IN A CHANGING WORLD”) 

A. INTRODUCTION 
1. General Introduction 

The First and Second Epistles of Paul to the Corinthians, usually referred to simply as I 

& II Corinthians, are the seventh and eighth book respectively in the New Testament. The 

letters are addressed to “the church of God which is at Corinth” (Greece); Paul co-wrote the first 

epistle with Sosthenes, while he penned the second epistle with Timothy. In both cases the co-

writers are addressed as “our brother.”  

Unlike Romans, both the epistles are “occasional letters” meaning real letters addressed 

to specific people and occasioned by concrete issues or concerns.25 

The first letter particularly contains some of the best-known phrases in the New 

Testament, including (and depending on the translation) "all things to all men" (9:22), "without 

love, I am nothing" (13:2), "through a glass, darkly" (13:12), and "when I was a child, I spoke as 

a child, I felt as a child, I thought as a child" (13:11). The second letter, more than the first, has 

had questions raised about its cohesiveness and authenticity (see Excursus: The Missing 

Corinthian Letters).  

 

2. The Church in Corinth 

The church in Corinth was founded by Paul (Acts 18:1-18), while on his second 

missionary journey. Corinth was a city situated near the southern end of the narrow isthmus 

which connects the Grecian Peloponnesus with the continent. Its position gave it command over 

two different streams of commerce, making the city very wealthy and very cosmopolitan. It 

developed a reputation as a very wicked city. (Interestingly, some scholars postulate that it was 

against the wicked background of Corinth that Paul painted the dark picture of paganism found 

in the first chapter of Romans.) 

The church in Corinth, as far as the canonical epistles are concerned, had the distinction 

of being in the center of wickedness and immorality.  Certain elements of Corinthian culture 

had seeped its way into the church, thus prompting the writing of the first epistle.  

   

B. PROVENANCE 

1. Author 

Paul is identified as the author in the opening verses of both epistles, and few have con-

tested the authorship. Regardless of the theories surrounding the unity and integrity of the epis-

tles, especially 2 Corinthians, major sections are still ascribed to Paul.   

 

2. Date of Writing 

Joe Blair writes: “He (Paul) was in Ephesus when he wrote 1 Corinthians around AD 

55…2 Corinthians was written in Macedonia around AD 55 to 56.” Carson agrees with the date 

                                                 
25 Carson, 259 
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PROBLEMS REFLECTED IN I CORINTHIANS 

1. Factions (1:10 to 17; 3:5 to 15) 

2. Worldly Wisdom (1:18 to 31) 

3. Unethical Conduct (5:1 to 6:20) 

4. Marriage and Celibacy (Chapter 7) 

5. Idols (Chapters 8 to 10) 

6. Actions of Women Leaders (11:3 to 16) 

7. Lord’s Supper (11:17 to 34) 

8. Spiritual Gifts (12:1 to 14:40) 

9. Unbelief in the Resurrection (Chapter 15) 

and provides more background information, especially regarding Gallio’s holding office as impe-

rator or proconsul (cf. Acts 18:12).26   

Noted New Testament scholar Daniel Wallace adds that although there is no dispute 

nowadays about Pauline authorship, it may be helpful to rehearse, in brief, why that is the case. 

“Both the external and the internal evidence for the Pauline authorship are so strong that those 

who attempt to show that the apostle was not the writer succeed chiefly in proving their own 

incompetence as critics.”27 
 

3. Audience and Purpose of Writing 

The addressees were the Christians in Corinth, a primary Greek city with a reputation 

for wickedness. Politically speaking, Corinth 

was located on the isthmus that connects the 

Peloponnese with the rest of Greece; it was 

the ideal place for north-south trade, as well 

as an indispensable land link between east and 

west. 

Perhaps due to the political history of 

Corinth, as well as the resultant economic and 

cultural development of the place, the name 

Corinth had become synonymous with “to 

fornicate,” while “Corinthian girl” meant a 

prostitute.  Carson adds a cautionary note: 

Corinth in the time of Paul was considered a “new city” (to distinguish it from the Old City that 

was destroyed by Rome) and the infamous reputation belonged to the destroyed city rather than 

the new one. Still, it is quite unlikely that a great port city like Corinth would establish a reputa-

tion for morality.28 

The church of Corinth then would be made up of members whose pasts were inter-

twined with the culture of Corinth. The variety of backgrounds and religious experiences “in no 

small degree” encouraged the difficulty and complexity of problems in the church at Corinth. 

These are the problems that Paul addresses in his two letters (see box above).  

 

C. OUTLINES OF 1 & 2 CORINTHIANS  

What follows is an outline of the major parts of 1 Corinthians. Based on internal evi-

dence, Paul’s first letter to the Corinthian church can be divided into two major parts: the reply 

to Chloe’s report, and reply to Corinthian church issues.29  This division is reflected in the out-

line.  

  

                                                 
26 Ibid., 258 to 259 

27 http://bible.org/seriespage/1-corinthians-introduction-argument-and-outline 

28 Carson, 263 

29 This has led to some scholars to assume that I Corinthians was originally supposed to be two letters which after-

wards were put together. 
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Outline of 1 Corinthians 

I. Greetings and Salutations (1a) 

II. Reply to Chloe’s Report30  

A. Divisions In the Church (1b) 

B. Christ the Wisdom and Power from God (2a) 

C. Proclaiming Christ and Him Crucified; the Response of the Natural and the 

Spiritual Person (2b) 

D. The Church as the Work of God vs Divisions in the Church (3) 

E. The Ministry of the Apostles (4) 

F. The Problem of Sexual Immorality in the Church (5) 

1. The Practice of Immorality 

2. Judgment Against Immorality 

G. The Problem of Lawsuits in the Church (6) 

III. Reply to the Corinthians’ Letter 

A. Marriage (7) 

1. The Importance of Marriage 

2. Being Married to Unbelievers 

3. “Live as God Has Called You” 

4. The Issue with the Unmarried and the Widows 

B. Idolatry (8 to 10) 

1. The Question of Food Offered to Idols 

2. The Issue of the Weaker Brother 

3. The Waiving of the Apostle’s Rights 

4. The Warning Against Idolatry 

5. Doing All for God’s Glory 

C. Propriety in Worship (11) 

1. The Issue of Head Coverings  

2. The Issue of Holy Communion 

D. Spiritual Gifts (12) 

1. The Purpose of Gifts 

2. One Body, Many Parts  

E. The Way of Love (13) 

1. With and Without Love 

2. What Love Is and What Love Is Not 

F. The Gifts of Prophecy and Tongues (14) 

1. The Purpose and Use of Tongues 

2. Orderly Worship 

G. The Resurrection (Ch. 15) 

                                                 
30 This is the first major portion of Paul’s letter. Based on 1 Cor 5:9-11, Paul had sent a “previous” letter to the 

Corinthians. They misinterpreted his directives, and he has somehow become aware of this failure of communica-

tion. It appears also that “those from Chloe” made a further report to Paul, thus leading to the penning of this letter. 
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1. The Resurrection of Christ 

2. The Resurrection of the Dead 

3. The Resurrection Body 

4. The Transformation from Death to Life; the “Death of Death.” 

H. Concluding Matters (16a) 

1. The Collection for the Saints 

2. Final Instructions  

IV. Final Greetings (16b) 

  

Outline of 2 Corinthians 

Unlike 1 Corinthians, 2 Corinthians is not so much a highly systematic letter but more 

of a personal and rather emotional undertaking by the Apostle. Nonetheless it still shows a cer-

tain amount of organization and unity.31  

I. Opening Greetings (1a) 

II. Paul Explains His Ministry (1b) 

A. God’s Comfort in Times of Suffering  

B. Paul’s Motives 

C. Paul’s Change of Plans Explained 

III. Forgiveness and the Triumph in Christ (2) 

IV. Ministers of the New and Better Covenant (3) 

A. Moses and the Veil 

B. The Removal of the Veil Because of Christ 

V. The Irony of a Glorious Ministry and “Jars of Clay” (4-5a) 

VI. The Reconciliation between God and the World (5b) 

VII. The Truth of God’s Dwelling among His People (6) 

VIII. The Reason for Paul’s Joy (7) 

A. The Integrity of His Ministry 

B. The Corinthians’ Repentance 

C. The Ministry of Titus 

IX. The Ministry of Giving (8-9) 

A. The Example of Macedonia 

B. The Example of Christ Himself 

C. The Plea for Giving and “the Cheerful Giver” 

X. Paul Replies to His Critics (10-13a) 

A. Paul’s Source of Power 

B. The Warning Against False Prophets and False Gospels 

C. Paul’s Boasting 
1. Definition of Proper Boasting 

2. Boasting in Weakness 

3. Boasting of His Vision in Heaven 

                                                 
31 From David Dean, Notes on 2 Corinthians © 2001 
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4. Paul’s Thorn in the Flesh 

D. Paul and His Apostolic Authority  

XI. Closing Greetings (13b) 

 

D. CONTRIBUTION OF THE TWO CORINTHIAN LETTERS32 
While written under slightly different circumstances and with varying tones, 1 and 2 Co-

rinthians nonetheless provides several interesting key points. Taken as a unit, there are several 

contributions that the two letters bring to the forefront in matters of gospel, culture, ministry, 

and apostleship, among others.  

First, both Corinthian letters offer very potent opportunities to observe how “the un-

changing gospel” was first applied to “changing circumstances.” Carson provides the example of 

Christ’s resurrection as a Christian “non-negotiable” when confronted with errors of false reli-

gion and cults. 

Second, in both 1 & 2 Corinthians, we clearly see the character of Paul as a pas-

tor/missionary: his frustration with the believers is palpable, along with his obvious love for them. 

Your instructor would like to add that reading Paul’s replies (“pouring out his heart”) should 

make any reader stop and pause about ministerial priorities—while it is good and commendable 

to endeavor to be faithful to the gospel message and to preaching, nothing takes the place of hav-

ing genuine pastoral concern for the church the Lord has given you to lead.  

Third, and apropos the second point, the two Corinthian letters also constitute the most 

telling condemnation of arrogance, self-promotion, boasting, and self-confidence in the whole 

Pauline corpus.  

 

1. Key Passages in 1 Corinthians 

• 2:1 to 5, “And I, when I came to you, brothers, did not come proclaiming to you the 

testimony of God with lofty speech or wisdom. For I decided to know nothing 

among you except Jesus Christ and him crucified. And I was with you in weakness 

and in fear and much trembling, and my speech and my message were not in plausi-

ble words of wisdom, but in demonstration of the Spirit and of power, that your 

faith might not rest in the wisdom of men but in the power of God.” Paul is ada-

mant about the gospel; he rightly recognizes that it is only by the power of God that 

the Corinthians were saved. 

• 6:12ff, the most often abused passage, “All things are lawful for me,” but not all 

things are helpful. All things are lawful for me,” but I will not be enslaved by any-

thing. 

• Chapter 12, particularly talking about gifts and the proper use of them in church. 

Much has been said about spiritual gifts and this topic is dealt with in greater detail 

below, under An Excursus 2: The Church of Corinth, Spiritual Gifts, and You. 

                                                 
32 Carson, 285 
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• Chapter 13 or the “Love Chapter.” Usually used for weddings when the general con-

text of Chapter 13, where Corinthians shows it to be more applicable as agape love 

between members of the church. 

• Chapter 15, specifically verse 17 to 19, “And if Christ has not been raised, your faith 

is futile and you are still in your sins. Then those also who have fallen asleep in 

Christ have perished. If in this life only we have hoped in Christ, we are of all people 

most to be pitied.”  

 

2. Key Passages in 2 Corinthians 

• 4:3-4 “And even if our gospel is veiled, it is veiled to those who are perishing. The 

god of this age has blinded the minds of unbelievers, so that they cannot see the light 

of the gospel that displays the glory of Christ, who is the image of God.” Interesting-

ly, while most Christians will ascribe the title “god of this age” to Satan, a small mi-

nority, including some Church Fathers (e.g., Irenaeus, Tertullian, Chrysostom, The-

odoret, Photius, Theophylact, and Augustine), says it should refer to God himself.33  

• 5:16 to 20, wherein Paul presents himself as an ambassador for Christ, who appeals 

that his listeners be reconciled to God, who has already made reconciliation possible 

through Christ.  

• 12:7, 9-10 “…because of these surpassingly great revelations. Therefore, in order to 

keep me from becoming conceited, I was given a thorn in my flesh,34 a messenger of 

Satan, to torment me. But he said to me, “My grace is sufficient for you, for my 

power is made perfect in weakness.” Therefore I will boast all the more gladly about 

my weaknesses, so that Christ’s power may rest on me. That is why, for Christ’s sake, 

I delight in weaknesses, in insults, in hardships, in persecutions, in difficulties. For 

when I am weak, then I am strong.”  
 

  

                                                 
33 See http://clarke.biblecommenter.com/2_corinthians/4.htm. 

34 There is a debate as to the exact nature of the “thorn in the flesh.” Some scholars believe that the thorn was a 

physical ailment (e.g., Paul’s problem with his eyesight), while others believe that the thorn was a metaphor for the 

constant attack upon Paul’s ministry by people like the Judaizers. Whatever it was, it most probably served its pur-

pose, which was to humble Paul.  
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EXCURSUS  

THE MISSING CORINTHIAN LETTER(S) 
Introduction 

Almost all commentators agree that, aside from the two Corinthian letters in our canon, there is at least 

one lost letter (maybe more) sent between Paul and the Corinthians. It is impossible to deny this, based on 1 

Cor. 5:9. The table below shows the various theories of the relationship between 1 and 2 Corinthians and the 

so-called “Missing Letters.”35 

 

Letter 

Designation 
Scheme 1 Scheme 2 Scheme 3 Scheme 4 

A 
First letter (based on 

1 Cor. 5:9) 

First letter (based on 

1 Cor. 5:9) 

First letter (based on 

1 Cor. 5:9) 

First letter (based on 

1 Cor. 5:9) 

B 1 Corinthians 1 Corinthians 1 Corinthians 1 Corinthians 

C 

“Tearful letter” 

(based on 2 Cor. 7:8) 

is 2 Cor. 10 to 13 

“Tearful letter” is 

now lost 

“Tearful letter” is 

now lost 

“Tearful letter” is 

now lost 

D 2 Cor. 1 to 9 2 Cor. entire 
2 Cor. 1 to 9, written 

and sent 

2 Cor. 1 to 9, written 

but not sent due to 

delay 

E   

2 Cor. 10 to 13 writ-

ten later and sent 

separately 

2 Cor. 10 to 13 writ-

ten after an addi-

tional report and 

added to 2 Cor. 1 to 

9, and the whole 

thing is sent as a 

unit. 

 

Table 4-3: Theories on the Relationship between 1 and 2 Corinthians, and the Alleged Missing Letter. 

 

Evaluation 

1. Scheme 1 is the most radical; it assumes radical editorial work on 2 Corinthians. Although it ex-

plains the change in tone, there is no manuscript evidence to support it.  

2. Scheme 2 is the most conservative—it accepts 2 Corinthians as is, but it is difficult to explain the 

change in tone between the first nine chapters and the rest of the letter. (Perhaps Paul had a 

sleepless night.)  

3. Scheme 3 is the most popular view currently among Bible scholars (at least according to Carson, 

et al.). While this view adequately explains the change in tone, it does violence to 2 Corinthians—it 

requires joining of two separate manuscripts into one epistle. There is no manuscript support for 

this at all. 

                                                 
35 The original chart is taken from David Dean’s Notes on 1 Corinthians; the material therein was summarized from 

Carson, 267 to 272. 



Redemption Accomplished: A Survey of Redemptive History in the New Testament – 4.25 

Updated: 11/16/15  

4. Scheme 4 is merely a modification of Scheme 3. One objection to this scheme is that there is no 

indication of the reception of additional information that would warrant writing the changes to the 

letter.  

 

Conclusion 

Scheme 2 seems most likely, although Carson et.al, would argue for Scheme 4. The latter however in-

troduces more problems than it solves.  

 
EXCURSUS  

THE CHURCH OF CORINTH, SPIRITUAL GIFTS, AND YOU  
Introduction 

This writer understands the seriousness and controversy surrounding the subject of spiritual gifts.  The 

varied ways the topic has been approached, the different results of countless studies, as well as the very com-

bative nature of certain Christians have turned what would normally be a wonderful understanding of how the 

Spirit works within his church into an ugly battlefield.  

Nevertheless a proper study of spiritual gifts is necessary, for the following reasons: 

1. A study of spiritual gifts will help us gain an understanding of their nature (what they are and what 

they are not). 

2. A study of spiritual gifts will help us understand how they are manifested in Christ’s body 

3. A study of spiritual gifts will enable us to better appreciate God’s faithfulness in building up his 

church, through the agency of his Holy Spirit, as well as human vessels (us).  

4. A study of spiritual gifts will help us appreciate their use in the church, for God’s glory. 

 

Though this writer has read many books on spiritual gifts, he is by no means an expert on the matter, 

and has relied heavily upon Fred Zaspel’s treatment of spiritual gifts in his series of articles.36 

 

Descriptive Words 

In order to better understand the nature of spiritual gifts we must first look at the words the NT writers 

used to describe them. 1 Corinthians 12 lists them for us. Each word views the gifts from different stand-

points—purpose, function, or source. Viewing these terms together yields a more complete description of the 

gifts they are describing (see table on the following page). 

 

Terminology Description 

"Spirituals" 

In verse 1 the Authorized Version (KJV) mentions "spiritual gifts." The Greek simply 

reads "spirituals" (ton pneumatikon), meaning "things characterized or controlled by 

the Spirit." Spiritual gifts, then, are first of all things controlled or characterized by the 

Spirit. 

"Gifts" 

In verse 4 we find the word "gifts" which translates from the Greek word charisma; 

hence, our term "charismatic." The root word (charis) means "grace." So now if pneu-

matikon tells us that spiritual gifts are things characterized by the Holy Spirit, charisma 

teaches us that they are gifts of God's grace. They are not something we earn or de-

serve. Regardless of what the term "charismatic" has come to mean and imply today, 

there really is no such thing as a non-charismatic gift. All gifts are charismatic; that is, 

                                                 
36 http://www.biblicalstudies.com/bstudy/spiritualgifts/index.htm 
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all gifts are freely given by a gracious God. (Also in Romans 12:6 and I Peter 4:10.) 

"Administrations" 

In verse 5 Paul calls them "administrations." The term in the Greek is diakonia, "ser-

vice," the same word from which we get the word "deacon," which means “servant.” 

The next fact about spiritual gifts, then, is that they are services to be performed. Their 

primary function is for others. Gifts are for serving. 

"Operations" 

Verse 6 calls them "operations." This is the Greek word from which we get our English 

word "energy" (energema). Spiritual gifts are also “energizings”. It is likely that this 

word emphasizes the divine energy enabling us to perform the service. Peter has this 

very idea in mind when he says to "minister" (serve) with the "ability" (strength) which 

God gives (I Peter 4:11). God gifts us to perform service in His strength. 

"Manifestations" 

Finally, verse 7 refers to them as "manifestations." The Greek word (phanerosis) means 

"to make visible," or "to display." Spiritual gifts, then, are visible displays of service to 

others. Spiritual gifts are not abilities given to do something for yourself, alone. That is 

selfishness. They are visible "services" performed for others. They are to be exercised 

in love, Paul teaches in chapter 13, and "love seeketh not her own" (13:5). 

 

Table 4-4: The Kinds of Spiritual Gifts (Original Material by others.) 

 

Putting together all these terms, we find that a spiritual gift37 is a God-given ability to serve the church 

effectively. There are longer definitions which can be made, but this seems to say it all. God has graciously, 

undeservedly equipped each of us with the ability to minister to others within the body of Christ. A spiritual gift, 

then, more than being a possession, is a channel through which the Holy Spirit ministers to His church. This is 

the means He has chosen to edify the Church. 

 

Gifts and Talents 

What is the difference between a gift and a talent? It is often said that we are born with certain talents, 

natural abilities, but when we are born again we are given spiritual gifts -- talents being natural and gifts being 

supernatural. While a lot of people may feel comfortable with such a definition, it is interesting that such sharp 

distinction is never drawn in Scripture. (How does one differentiate the “talent” in a college teacher and the “gift” 

in the Sunday School teacher?) cf: Galatians 1:15-16. (I will leave that question hanging in the meantime.)  

The table below gives a rundown of the gifts as listed in Scripture. 

 

  

                                                 
37 A distinction should be made between gifts of the Spirit and the “gift” of the Spirit. The latter (singular) is simp-

ly the Holy Spirit himself and his indwelling the believer. We should also understand the distinction between gifts 

of the Spirit and fruit of the Spirit, which is the cultivation of holiness in a believer—evidence of his being a child of 

God. The distinction between gifts and talents are a little less absolute.  
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A List of Spiritual Gifts 

 

Romans 12:6-8 1 Cor. 12:29-30 1 Cor. 12:8-10 Ephesians 4: 1 Cor. 12:28 

prophecy apostles word of wisdom apostles apostles 

ministry prophecy prophecy prophets prophets 

teaching teaching word of knowledge pastor-teacher teachers 

exhortation miracles faith evangelists Miracles 

ruling healing healing  Governing 

giving tongues miracles  Healings 

showing mercy 
interpreting 

tongues 
discerning of spirits  Helping 

  kinds of tongues  diverse tongues 

  
interpreting 

tongues 
  

 

Table 4-5: Tabulation of Spiritual Gifts Based on Paul’s Epistles (Original Material by others) 

 

It should also be noted that 1 Corinthians 12:28 is the key list in that it mentions the gifts in order of 

importance—first apostles, secondarily prophets, thirdly teachers, after that miracles, then gifts of healing, 

helps, governments, diversities of tongues. Since some of the gifts toward the bottom of the list (e.g., healing 

and miracles) were in operation before the gifts higher in the list (such as apostles), the ordinal presentation 

must indicate order of importance and not the order in which they were given to the church. This was of great-

est significance for the church at Corinth, for a large part of their problem was that they afforded tongues such 

a high place of importance while prophecy and teaching were lost in its shadow. This is the problem Paul ad-

dresses at length throughout chapter 14.  

Virtually the same problem exists in many churches today, but it is corrected by this verse alone which 

shows teaching to be superior to tongues. 

 

Are the Lists Complete? 

It is often asked whether these different lists taken as a complete unit offer us an exhaustive rundown 

of the spiritual gifts God has designed for the church. I would side with those who say that they are not exhaus-

tive, but I would caution those who insist on tacking just any mundane activity under the umbrella of spiritual 

gifts.  

For example, I would hesitate to call singing a spiritual gift and instead I would consider the act of 

singing as falling under the gifts of encouragement or exhortation and even under teaching (with a melody)38.  

 

  

                                                 
38 This is your instructor’s personal opinion only. I recognize that others have an opposing view. (I would love to 

be proven wrong on this.) 
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How Can I Find My Spiritual Gift? 

The church today is not lacking in ways and means to “find” or “determine” one’s gift or gifts. People 

in positions of authority will often encourage young people to take “spiritual gifts tests” to guide them in finding 

out what God has given them and how they can best use their gifts. 

While this writer sees nothing necessarily wrong with such methods, it is still quite obvious that such 

tests are nowhere endorsed by Paul or any of the apostles in scripture.39 Perusing through the relevant passag-

es will lead the reader to discover that a) gifts are a given (no pun intended) and b) believers are just told to use 

them.  

The statements below should serve as a simple guide.  

First, examine your desires. Ask yourself, "What do I want?" If God gifts you a certain way, it is rea-

sonable to assume that he will with that gift also give you the desire to exercise it. You must examine your mo-

tives as well. Desire for prominence is not a proper motive; desire to serve others in the best way possible is. 

This was the problem among believers in Corinth. See also James 3:1.  

Second, examine the evidence. Certain gifts must be developed or sharpened; but if the evidence says 

there is no giftedness, then find another area of service.  

Third, examine the opportunities that are available to you or which God has given you. This can be 

done through several ways: Simply ask what is available or look to see what is needed where. Endeavor to find 

how you can serve and best benefit the body by looking for a need which you are able to fill. 

 

Purpose of the Gifts 

When speaking of the purpose of the gifts, we should consider both the penultimate (next to the last) 

and the ultimate (last in a progression or final) purpose.  

As already mentioned elsewhere, the penultimate purpose in God’s giving of gifts is of the edification 

of the church. The ultimate purpose of God’s giving gifts to his people is for his own glory.  

 
 

EXCURSUS 

WHAT IN THE WORLD IS A WEAKER BROTHER? (AND SHOULD WE EVEN CARE?) 
A serious discussion among Christians is the issue of the “weaker brother,” mentioned in Romans 14 

and in 1 Corinthians 8. In order to properly address the issue, we must first accomplish two things: Properly 

define what a weaker brother is and clearly explain what it means to cause a brother to “stumble.” 

 

1. Definition of “Weaker Brother” (or, What in the World Is a Weaker Brother?) 

How should we qualify a weaker brother (or sister)? What makes that person weaker? The context of 

both Romans 14 and 1 Corinthians shows that the weaker brother is someone who is coming from an old life in 

sin and who is currently dealing with those things which are associated with their sin.  

More contemporary definitions may include the following, not all of which may be fully correct:  

a. A new believer or a “babe in Christ” may be considered a weaker brother due to his immaturity. 

The new believer does not yet understand (or does not know) his liberty in Christ. [I personally 

have no issue with this definition except to say that if babes in Christ are weaker, then we should 

expect them to grow stronger. They should not be stumbling forever. Neither should they demand 

people to immature to their level.] 

                                                 
39 I would like to add that this is representative of a larger phenomenon within Evangelicalism, one that is mechan-

ical and relies too much on “lists of things to do.” (More of this in class. 
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b. Christians who wish to abstain from certain things which they consider evil (said things may not, in 

and of themselves, be evil or sinful) and may be offended when they witness other believers en-

gaging in activities they themselves refrain from doing. (This definition is admittedly more prob-

lematic.) [My favorite example is my late grandmother who castigated me for eating grilled lamb 

chops. The lamb, according to her, was “Jesus’ favorite animal” and should therefore not be eaten. 

My reaction was: Where did that come from?]  

c. Apropos the preceding point, the term could apply to Christians who were formerly addicted to 

such things as smoking or alcohol, or who have a family history of addiction to such things. In 

other words, a weaker brother may be someone who has (or had) little or no control over some-

thing in its use. These believers may be discouraged and lack exhortation regarding such issues. [I 

hesitate to attribute weakness to such believers. To use drinking as an (argumentative) example, 

theirs is not an example of casual drinking or taking a sip or two of red wine after a meal to aid in 

digestion. We are talking about believers who have, or know others who have, been enslaved by 

drinking and have suffered the consequence. It is only natural that they would shy away from 

drinking altogether.] 

d. Legalistic believers who complain about all moral issues they do not like. They are either spiritually 

malnourished or underfed when it comes to good Biblical teaching. [This last kind is not a weaker 

brother at all, but would love to parade as such. I would classify them as tyrants who only want 

their way or the highway.]  

 

Note that whatever the accepted meaning for “weaker brother,” care must be given so that we (pre-

sumably the strong) act and speak in a way so as not to cause the weaker brother to stumble. The main “weak-

ness” of the strong [pun very much intended] is their susceptibility to pride and arrogance. This leads us to our 

next question: What do we mean by making that person stumble? In our passage in Romans and 1 Corinthians, 

Paul uses different words which have been translated into our English stumble: proskomma and proskopto in 

Romans, and skandalizo in 1 Corinthains. In both cases the words mean “to put a stumbling block in the way 

which would cause another to fall.” It is assumed that to cause someone to stumble is to do certain things 

which will lead the weaker brother to sin (e.g., acting in a way that makes another believer sinfully angry). [   ] 

A more contemporary definition of causing someone to stumble is for that person to be offended either 

by your words or actions. While this may be a good definition, I personally do not think it does justice to the 

strength and forcefulness employed in the Greek. The word does not mean one temporarily loses his balance, 

but connotes actually stumbling or falling.  

 

2. What Does This All Mean? 

Since 1 Corinthians 8 and 10 talk about food offered to idols, we shall use the passages to provide a 

perfect application to the “weaker brother vs. stumbling” issue. Paul was writing to a group of believers who, for 

most of their lives, have been living a pagan lifestyle in a pagan society, a society which promotes temple wor-

ship and animal sacrifices to their pagan deities. The animals were [presumably] slaughtered and sacrificed in 

the temple so that no part of the animal is exempt from temple practices.  

There were Christians who, in their liberty and understanding of grace, did not see anything wrong with 

buying said meat and consuming them. (Paul seems to be on their side; he sees participating in the temple sac-

rifices a greater issue than buying the meat offered to idols.) Other Christians, the “weaker brothers” in our dis-

cussion, were probably scandalized by their brothers’ actions. Perhaps they were led to eat the meat as well 

despite their convictions that it was sinful. Perhaps they refrained from eating but were still offended since they 

knew that the meat in question was slaughtered amid pagan rituals.  

What can we learn from this? 
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a. Convictions. One important lesson we can learn is that personal convictions should not hinder fel-

lowship among brothers.  

b. Priorities. We are servants and we are ultimately accountable only to our Master. As someone has 

aptly expressed it, “If we busy ourselves in judging our brothers, we are taking upon ourselves the 

prerogatives of God, for He alone is their master” (Deffinbaugh).  

c. Apropos the above point: Remember the adage, “Your personal relationship (with God/Christ) is a 

public manifestation.” ‘nuff said. 

d. Duration. Notice his use of brother in the clause, “If food causes my brother to stumble, I will never 

eat meat again.” Notice that Paul makes a point on the sub-issue of refraining or abstaining. His 

words do not mean that he will always refrain from eating meat, but will do so in deference to oth-

ers. 

End of Excursuses 
 

E. A PERSONAL OBSERVATION  
1. The Love Chapter 

If one has been to many weddings as I have, he might notice that 1 Corinthians 13 has 

become a staple in wedding ceremonies, either as a passage read from the pulpit, or as the start-

ing point of the minister’s exhortation to the bride and groom, or even as “poetry” printed on 

the invite card. This, I believe, shows a [sad] trend among a number of believers—limiting Co-

rinthians to just the 13th chapter (the so called “Love Chapter and nothing more—that greatly 

reflects the trivialization of how we approach scripture.   

While this writer believes that chapter 12, being part of God’s holy word, should be held 

in high regard, it is disappointing that Christians today limit the message of chapter 12 to mat-

rimony, without taking the passage into context. While elements of chapter 13 can be applied to 

matrimonial love and commitment, the context points to a more ecclesiological application.  

 

2. A Few Further Thoughts on Spiritual Gifts 

This is something my former theology professor wrote as footnote in his notes.40 I para-

phrase it here because the subject matter is something that has been swimming in my head for 

some time.    

It is assumed that spiritual gifts are conferred at the moment of salvation. “We should at 

least consider the possibility that spiritual gifts are given to the elect at birth, but may remain 

dormant [word is emphasized in the original text] until the individual is regenerated at the mo-

ment of salvation.  This would tie in with the common observation that…the believer’s spiritual 

gifts are closely tied to [pre-conversion] talents and aptitudes.”  

 

3. On Eating Food Offered to Idols 

The particular question of whether it is allowable for the believer to eat food offered to 

idols is one which crops up whenever I have a Bible study on 1 Corinthians, especially when the 

Bible study reaches chapters 8 and 10. 

                                                 
40 David Dean, Notes on I Corinthians, © 2001 
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There are several things that must be considered before we can provide a good and satis-

factory answer: 

a. As I have mentioned elsewhere, the issue is not as simple as some might assume. The 

issue of offering food to idols may be a problem for you if your family or close circle 

of acquaintances regularly eat food that has been offered to idols. (I’m thinking here 

of Buddhists in the Chinese-Filipino families and certain Roman Catholic families 

that regularly set aside food for their objects of worship, such as the Sto. Niño.) This 

is usually not a problem for Western (aka American or European) Christians, whose 

closest thing to an idol may be Oprah Winfrey or Lady Gaga. 

b. Paul, at first reading, can be very confusing on the issue. Between chapter 8 and 10, 

he appears to go from one answer to the other (“no you may not,” to “yes you may”).  

c. However, reading through the context of the passages in question, we get this: An 

idol is basically nothing—it has no intrinsic power or authority—and eating any-

thing offered to a “nothing” will not result in the believer spiritually affected.  

i. By extension, eating one kind of food and abstaining from another have 

nothing in them to commend a person to God.  

ii. The above can extend to matters beyond food, such as watching movies, 

dancing, smoking, reading Harry Potter, and playing bloody video games. 

The list is endless. 

d. Instead of being focused on food consumption, Paul is more concerned about believ-

ers involving themselves in idol worship. If mere eating is considered, then Paul’s 

words make perfect sense: “Eat anything sold in the meat market without raising 

questions of conscience, for, ‘the earth is the Lord's, and everything in it.’” (See also 

the example of Naaman the Syrian in 2 Kings 5.) 

e. Apropos d., Paul also shows concern for the “weaker brother” who may be unduly 

influenced by the “stronger brother’s” actions. As he points out elsewhere (cf.: Ro-

mans 12, 1 Corinthians 13) the overriding principle in our actions should always be 

love for our brothers and sisters.  Paul even goes so far as saying he will never eat 

meat (offered or otherwise) if doing so would cause his brother to stumble.  

f. As someone else has put it, “While eating food that has been sacrificed to idols is not 

wrong, participating in idol worship is. Part of the idol worship of the time may have 

involved sacrificing meat to an idol and then feasting on the meat in celebration of 

the idol. In this case, participating in the feast would be participating in the worship 

of the idol, just as partaking of Communion is an act of worshipping Christ—a par-

allel Paul draws in 1 Corinthians 10:15-18. Therefore vv. 20-21 refer to eating sacri-

ficed meat at an idol feast and thus practicing idolatry (as opposed to buying sacri-

ficed meat in the market, or eating sacrificed meat at an ordinary meal in someone's 

home).” 

 

4. The Nature and Purpose of Tongues 

The gift of tongues is mentioned in the following passages of Scripture: Acts 2:1-13, 

10:44-48, 19:1-7; and 1 Corinthians 12-14. The subject of tongues is undoubtedly one of the 
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more controversial topics when discussing spiritual gifts, since very few people seem to know 

what it is they are for. I believe however that a good first step in discussing tongues is to first 

have an understanding of their nature and purpose (i.e., what they are and why they are given to 

the church).  

The table below shall be discussed in class. Most of the contents have been incubating in 

my head for some time. It was only recently that I discovered that others were thinking along the 

same lines, for example, the folks over at Parchment and Pen 

(http://www.reclaimingthemind.org). I will be using their technical terminology in the discus-

sion of the table below and the information therein. 

 

Column A: Ontology of Tongues  

(“What are they?”) 

Column B: Teleology of Tongues 

(“Why are they given to the church?”) 

a. Human language 1. Evangelism  

b. Unintelligible or ecstatic utterances 2. To prove the indwelling of the Holy Spirit 

c. Angelic language 3. To prove the Baptism of the Holy Spirit 

d. Evidence of demonic possession 4. To prophecy 

 5. To glorify God (?) 
 

Table 4-6: The “What’s” and the “Why’s” of the Speaking in Tongues 

  

The exercise which accompanies the table would be to combine the ontology in Column A with 

the teleology in Column B, and see if it makes sense from both a Biblical and practical point of 

view.  

For example, if one holds that tongues are purely human language, should it be used in 

evangelism? Many would answer yes, based on Acts 2:6-7 and 1 Cor. 14:21-22. The problem is 

that not everyone agrees Acts 2:6-7 is evangelistic, as Peter seems to revert back to Aramaic (or 

Greek?) in verse 8. 1 Cor. 14:22-23 seem to be a good proof text, but we must also consider that 

the exercise was not meant to work the way it apparently should; God says that even with 

tongues, [the people] will not listen.    

A few more items of note: 

• The individual listings on the left do necessarily correspond to the ones on the right. 

In other words, just because “human language” and “evangelism” are on the same 

level or tier in the table does not mean that the gift of tongues is automatically just 

human speech for the purpose of delivering the gospel. 

• An example of unintelligible or ecstatic utterance could be the sound we make when 

presented a full course meal (“Mmmm!”) or when meeting a cute baby for the first 

time (“Awww!”). 

• Angelic language here assumes a real, intelligible language but one that is unknown 

to humans.  

• What are we to make of 1 Cor. 14:21-22 (see above) and Is. 28:11-12? 
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F. QUESTIONS FOR CONSIDERATION: 
1. What are the places and dates of writing for 1 and 2 Corinthians? 

2. What are the correspondence contacts Paul and the Corinthians had with each other? 

3. What were the problems of the church at Corinth? What were the identities of the 

four factions? How did Paul deal with the party division? 

4. What actions by the Corinthians dishonored the Lord’s Supper? 

5. Why is prophecy superior to speaking in tongues? 

6. What are the major divisions and content of 2 Corinthians? 

7. What does it mean to cause your brother to stumble? 

 

 

  



Redemption Accomplished: A Survey of Redemptive History in the New Testament – 4.34 

Updated: 11/16/15  

IV. ROMANS (THE SOVEREIGNTY41 OF GOD IN SALVATION) 

 
Note: The Epistle to the Romans is included under the heading, Occasional Epistles of the Pauline 

Corpus, for convenience’ sake, despite my not considering the epistle as particularly occasional. Unlike 

1Galatians for example, there is no particular set of problems or circumstance that warrants an ad-

dress by the apostle. 
 

A. INTRODUCTION 
1. General Introduction 

The Epistle of Paul to the Romans, usually referred to simply as Romans, is the sixth 

book in the New Testament. Biblical scholars agree that it was written by the Apostle Paul to 

explain that salvation is offered through the Gospel of Jesus Christ. It is by far the longest of the 

Pauline epistles, and is considered his "most important theological legacy," or his magnum opus42. 

Carson calls it Paul’s “longest and most theologically significant” letter,43 while Hiebert refers to 

it as “one of the most profound books in existence.44 (See Paul’s Magnum Opus, within this 

document.) This is the reason perhaps that it was placed first within the Pauline corpus.  

 

2. The Church in Rome 

The church to which Paul wrote was located in the capital city of the fourth empire. At 

the time of writing, Rome was the empire’s largest and most important city, with over 2,000,000 

residents.45 Paul knew of the importance of Rome and the city’s authority, and this is reflected in 

his desire to go to Rome (mentioned near the end of Acts).  Paul wrote to the Roman church 

during a period of peace and prosperity—there was corruption present, but the government was 

benefiting greatly from the adminstrators, Seneca and Burrus—in the early years of Nero Caesar.  

The founders of the church in Rome are unidentified. Some historians have provided 

three theories as to the church’s origins: 

a. Historically, Peter was often put forward as the founder, especially by the Roman 

Catholic Church, but this is not supported by historical evidence, and some Catholic 

scholars have ceased in this claim.  

b. Some scholars propose a second view, that the church was started by Roman Jews 

who were converted at Pentecost. This suggestion is more reasonable then the first, 

                                                 
41 Additional Notes: The sovereignty of God has several facets. Let us look at two of them: 1) Sovereignty in even 

desiring and initiating the salvation process. God could have left us where we are, and he would still be holy, just, 

and full of glory. That he decided to save unworthy sinners is a testament to his grace. 2) The whole process from 

start to finish, shows the grace of God—he saved us in the past (justification), he saves us in the present (sanctifica-

tion), and he will ultimately save us (glorification). Soli Deo Gloria! 

42 Latin: Great Work 

43 Carson, 239 

44 Hiebert, Vol. II, p. 163 

45 Ibid., p. 164 
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although there is a problem when one considers that the Pentecost converts were 

Roman Jews and not gentiles. The latter were more prominent in the Roman church.   

c. A third possibility is that the people from the household of Cornelius (Acts 10) 

carried the gospel message back home to Rome. 

d. A fourth option, and the most likely one, in this writers’ opinion, is that the church 

at Rome began when several small groups or families of Christians travelled from the 

East and settled in Rome. In support of this option, note the apparent independence 

of the Roman Christians, as well as the lack of any apparent conflict between the 

Jewish synagogues and the Christians there.  

 

B. PROVENANCE 
1. Author 

The author of Romans identifies himself as Paul (1:1), and there have been no serious 

challenges to this claim. Tertius, identified in 16:22, was probably Paul’s amanuensis or secretary. 

While Paul may sometimes have given his amanuenses some freedom in choosing the wording of 

his letters, there is little evidence that this was the case in Romans.46   

• Internal Evidence: “From the post-apostolic church to the present, with almost no 

exception, the Epistle has been credited to Paul. If the claim of the apostle to have 

written the Galatian and Corinthian letters is accepted, there is no reasonable basis 

for denying that he wrote Romans, since it echoes much of what is in the earlier writ-

ings.”47 In other words, once we adopt some letter claiming Paul as its author (on 

grounds which are unassailable), then we have a standard of comparison. The Corin-

thian letters and Galatians have been just such benchmarks of authenticity. And Ro-

mans fits in with their style and theological viewpoint; further, it poses no historical 

or other (e.g., ecclesiological) problems for Pauline authorship. 

• External Evidence: The ancient writers regularly included Romans in their list of au-

thentic documents. Marcion, the Muratorian fragment, and a steady stream of patris-

tic writers beginning with Ignatius, Polycarp, Justin Martyr, and Irenaeus all assume 

its Pauline authorship without defense. 

 

2. Date of Writing 

Hiebert remarks that during the time of writing, Rome was experiencing the better days 

of Nero’s early years. Carson places the date of Paul to around AD 57, while Paul was in Corinth 

and near the end of his third missionary journey (although he himself admits that we cannot be 

absolutely certain).48 Evidences for this come from Paul’s statement in 15:22 to 29, regarding the 

three places that are included in his short to medium term travelling plan—Jerusalem, Rome, 

and Spain. The trip to Jerusalem takes primacy since he will be giving to the Jerusalem believers 

the collected offerings for the sake of the impoverished Christians there.  

                                                 
46 Ibid. 241 

47 E. F. Harrison, Romans in The Expositor’s Bible Commentary, 3-4 

48 Carson, 241 
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Additional considerations are: 

• Point of origin. The letter was most probably written while staying in the house of 

Gaius (in Corinth) and transcribed by Tertius (16:22).  

• Paul’s immediate travel plans. Paul was about to travel to Jerusalem on writing the 

letter, which matches Acts 20:3, where it is reported that Paul stayed for three 

months in Greece. This probably implies Corinth as it was the location of Paul’s 

greatest missionary success in Greece.  

• Manner of conveyance. Phoebe was a deacon of the church in Cenchreae (16:1), a 

port to the east of Corinth, and would have been able to convey the letter to Rome 

after passing through Corinth and taking a ship from Corinth’s west port. 

• Extra-biblical evidence. Erastus, who is mentioned in Romans 16:23, also lived in 

Corinth, being the city's commissioner for public works and city treasurer at various 

times. This is another indication that the letter was written in Corinth. 

 

3. Audience 

The recipients of the letter were the saints in Rome.  The text addresses them as “all in 

Rome who are loved by God and called to be saints.” Saints here should be understood in the 

Protestant/Evangelical sense to mean Christians and disciples of Christ. The origin of the church 

is open to speculation.  

a. According to Irenaeus, the church in Rome was founded by Peter and/or Paul. This 

view is quite problematic since, despite some manuscript evidence to the similar, Pe-

ter could not have been to Rome early enough to have founded the church. Paul 

meanwhile identifies himself as a “stranger” to the church. 

b. A better option would be that the church in Rome was founded or established by be-

lievers converted on the Day of Pentecost (Acts 2). This would mean that the church 

was mainly Jewish or “of the Jewish rite” early in its history. Joe Blair sees both Jews 

and Gentiles addressed in the letter, shown by including both groups in the general 

description of fallen man and the universal need for Christ (Romans 1 to 4).49  

 

4. Purpose in Writing 

Carson asks the question best: What was Paul’s purpose in sending so heavy a theological 

exposition to the Christians in Rome?50  

The main purpose of the epistle to the Romans is given by Paul in Romans 1:1, where he 

reveals that he is set apart by God for the purpose of preaching the Gospel. He wishes to impart 

to the Roman readers a gift of encouragement and assurance in all that God has freely given 

them (see Romans 1:11-12; I Corinthians 2:12). 

The purposes of the apostle in dictating this letter to his Amanuensis Tertius (16:22) is 

also articulated in the second half of chapter 15: 

                                                 
49 Blair, 123 

50 Carson, 249 
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a. Paul asks for prayers for his upcoming journey to Jerusalem; he hopes that the offer-

ing collected from the Gentile churches will be accepted there. 

b. Paul is planning to travel to Rome from Jerusalem and to spend some time there be-

fore moving on to Spain; he hopes the Roman church will support his mission to 

Spain. 

c. Since Paul has never been to Rome, he outlines his gospel so that his teaching will 

not be confused by that of "false teachers". 

d. Paul is aware that there is some conflict between Gentile and Jewish Christians in the 

Roman church, and he addressed those concerns (chapters thirteen and the first half 

of fourteen). While the Roman church was presumably founded by Jewish Christians, 

the exile of Jews from Rome in AD 49 by Claudius resulted in Gentile Christians 

taking leadership positions. 
 

C. OUTLINE OF ROMANS 
The outline of Paul’s Letter to the Romans follows Paul’s argument about both the 

grandness and majesty of God’s salvific work, as well as the sovereignty of God in salvation and 

salvation’s practical implications. 

I. Introduction (1a) 

A. Paul’s Qualifications as an Apostle 

B. Paul’s Longing to Go to Rome 

C. The Power of the Gospel 

II. The Majesty of God’s Salvific Work 

A. The Wrath of God Against All Unrighteousness (1b) 

B. The Righteousness of God’s Judgment (2) 

C. Sin As a Universal Condition (3) 

D. Justification by Faith (4) 

E. Our Peace with God (5) 

1. Peace with God through Jesus Christ 

2. Death in Adam, Life in Christ 

F. Our Position in Christ (6) 

1. Dead to Sin but Alive in Christ 

2. Slaves to Righteousness 

G. Our Tension with the Law (7) 

1. The Law and Sin 

2. The Christian and the Tension with Sin 

H. Life without Condemnation (8) 

1. Heirs with Christ 

2. The Believer’s Future Glory 

3. God’s Eternal Love 

III. The Sovereignty of God in Salvation 

A. The Justice of God (9) 

B. The “Universality” of Salvation (10) 
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C. The Remnant of Israel (11) 

IV. The Work of God in the Christian’s Life 

A. The Christian and the Assembly (12) 

B. The Christian and the State (13) 

C. The Christian and the Weaker Brother (14) 

D. The Christian and the Example of Christ (15) 

V. Final Benediction and Closing Greetings (16) 

 

D. CONTRIBUTION OF ROMANS 
1. Argument of Romans 

The overall argument of the book is really quite simple—Paul makes his arguments 

through several smoothly flowing “movements:”51 Paul sets forth an exposition of the gospel of 

Jesus Christ and the righteousness of God (he proves that all humans are guilty and in need of a 

savior).  

Romans is also the natural place to which many go for a clear presentation of the gospel. 

Passages such as 3:10, 26; 6:23, and 10:9-10 are familiar to those engaged in “soul-winning.”52  

Carson has this to add: 

“Romans makes its contribution to the formulation of New Testament Faith. For 

the way in which the relationship between the Old Testament and the New Tes-

tament, between Law and Gospel, Israel and the Church, is expressed—the de-

gree of continuity and discontinuity—is fundamental to the construction of any 

Christian theology. Romans supplies the basic building blocks for the construc-

tion of that foundation.” 

 

2. Key Passages 

We have described the Epistle of Romans as Paul’s magnum opus, and not without good 

reason. The epistle is full of theology, and while the same can be said for the rest of scripture, 

there is an element in Romans that gives the reader a sense of the grandeur of God’s salvation.  
 

EXCURSUS  
THE ROMAN ROAD 

A popular method of evangelism is called the Roman Road to Salvation—a way of explaining the good 

news of salvation using verses from the Book of Romans. According to those who use the Roman Road, it is a 

simple but powerful method of explaining why we need salvation, how God provided salvation, how we can 

receive salvation, and what are the results of salvation. 

• “…as it is written: ‘none is righteous, no, not one;’ no one understands; no one seeks for God. All 

have turned aside; together they have become worthless; no one does good, not even one…or all 

have sinned and fall short of the glory of God.” (3:10-12, 23) 

                                                 
51 This is the term used by David Dean in his Notes on Romans, © 2001. 

52 As my former professor has mentioned, “Although we should avoid being ‘one-book’ Christians, we cannot fail 

to benefit from close familiarity with and obedience to the priceless truths presented in Romans.”  
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• For the wages of sin is death, but the free gift of God is eternal life through Christ Jesus our Lord. 

(6:23) 

• “…but God shows his love for us in that while we were still sinners, Christ died for us.” (5:8)  

• Therefore, since we have been made right in God’s sight by faith, we have peace with God be-

cause of what Jesus Christ our Lord has done for us. (5:1) 

• “There is therefore now no condemnation for those who are in Christ Jesus. For I am sure that nei-

ther death nor life, nor angels nor rulers, nor things present nor things to come, nor powers, nor 

height nor depth, nor anything else in all creation, will be able to separate us from the love of God 

in Christ Jesus our Lord. (8:1, 38-39)  

• “…because, if you confess with your mouth that Jesus is Lord and believe in your heart that God 

raised him from the dead, you will be saved. For with the heart one believes and is justified, and 

with the mouth one confesses and is saved…for everyone who calls on the name of the Lord will 

be saved.” (10:9-10, 13) 

While all of these verses are important with respect to salvation, and while the Roman Road is way 

better than other evangelism tools out there (e.g., The Four Spiritual Laws, and “money tracts”), there are sever-

al problems53 with the approach. Among them are: 

1. Missing elements. A Bible student who looks at this list will notice that some essentials are miss-

ing. There is nothing about repentance in these verses, when repentance was the primary element 

in the gospel presentation of John the Baptist, Christ, and the apostles. Another missing element 

is the mention of Christian growth (or Christ-likeness) as fruit of the Holy Spirit.54 It may be argued 

of course that both repentance and growth are implied in the presentation, but this underscores 

what I believe to be a flaw in some of our approaches. While a confrontational attitude is to be 

tempered (if not avoided), implied assertions should give way to clearer and more direct state-

ments, if we are to avoid causing confusion among our listeners. 

2. It is a road to nowhere. While it does get you from Point A to Point B, the starting point is wrong. 

Again, while it is true that “all have sinned,” the beginning point has to be the holiness of God. The 

RR accentuates our sin (which is better than downplaying our sin) but leaves us with no basis for a 

standard as to why we are sinful. 

3. The command to confess is very confusing. Taken at face value, the command is to confess “with 

your mouth…” Are we to take that literally? Should there be an audible confession which precedes 

salvation? Some people would say yes. 

4. It downgrades salvation to a work. If salvation is the gift of God in Jesus Christ, and if we are not 

saved by works, then why do we present the gospel as a work? 

5. It is a bit too formulaic. While it is good to have a plan and to know how to present the gospel, 

there is no soul-winning formula taught in Scripture. Let us take a lesson from Christ—his dealings 

with people followed no set pattern (e.g., with the Woman at the Well (John 2), with Nicodemus 

(John 3) or the rich young ruler (Luke 19) or Zacchaeus (Luke 19) or the Pharisees (Matthew 23). 

6. The typical soul-winning program emphasizes neither the importance of patience and thorough-

ness nor the importance of answering sincere questions. The typical soul-winning plan is far too 

                                                 
53 With a few corrections, clarifications, and additions here and there, the RR is not a bad evangelical tool. As has 

been said, there are worse ones out there, and as long as one remembers that tools are adaptable and that no tool is 

perfect, then the use of the RR should pose no problem. One of the best ways to avoid false professions is to avoid 

shallow, insufficient presentations of the gospel. Even the most careful presentation of the gospel will not avoid all 

false professions, but it will greatly cut down on them in contrast to a shallow presentation. 

54 This topic is usually a factor in Lordship salvation debates. 
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hasty and shallow. We need to deal with people more carefully, more thoroughly, and more pa-

tiently so that they understand the gospel and are able to make a proper Spirit-led decision. 

Disclaimer:  

I understand that someone might protest, “Time is short and you never know if you will see that person 

again” or some variation thereof.  

True, oftentimes we only have one opportunity to give the gospel to any certain individual. In such a 

case we must do the best we can and leave them a gospel tract.55 But it is one thing to give a quick word of 

testimony56 or even a quick Romans Road plan of salvation, while it is quite another thing to use that hasty 

presentation as the basis for manipulating someone into praying a sinner’s prayer, which sadly is what the Ro-

man Road (and other methods similar to it) have come to be identified. 

End of Excursus 
 

E. A PERSONAL OBSERVATION – PAUL’S MAGNUM OPUS 

The Epistle to the Romans is the favorite Pauline epistle of your instructor.57 Needless to 

say, Paul’s letter to the Romans contains the single best treatment of God’s plan of salvation, 

borne out of his grace, received through faith, and resulting in lives indwelt by the Holy Spirit.   

Several points to consider: First, most expositors would agree that there is a suggested de-

lineation between the doctrinal part and the practical part of Romans (chapters 1 to 11, and 

chapters 12 to 16, respectively), and that a proper undertaking of the latter should come after a 

proper understanding of the former. Personally, while recognizing distinctions such as the one 

mentioned in the epistles is a good thing (and delineations do occur not just in Romans but in 

other Pauline epistles too), one can take things too far and miss the forest for the trees—a good 

majority of the biblical books intermix theology with response (doctrinal vs. practical)—and a 

solid demarcation between the two shouldn’t be the “be all end all” of exegesis. 

Second, Romans is a very heavy book—while its length doesn’t rival the gospels, its con-

tent has proven to be more than a challenge to many a Bible expositor. Having said all that, it is 

still a good book to assign new believers to read. (See Personal Observation under the Gospel of 

John Notes.) 

Also, one particular point of study58 is Romans 9 to 11. In these three chapters, Paul 

clearly demonstrates that salvation is entirely by the mercy of God and not dependent on any 

human actions, whether done subsequent to creation or as seen through the corridors of time.59 

See table on the next page for more information. 

Finally, why was Paul so eager to go to Rome and preach the gospel to the Romans, de-

spite the fact that they were already believers? People assume that Paul is eager, as he always is, to 

                                                 
55 Your instructor is of the firm belief that, [all things considered] in certain cases merely giving a Bible tract with-

out providing an adequate explanation of the grace of God in Christ Jesus, is the worst kind of evangelism there is. 

Instead of proclaiming the power of God unto salvation (Rom. 1:16), the wanton distribution of tracts exhibits the 

picture of a person or group “going out of business.”  

56 By testimony I mean Christ’s testimony, not your personal salvation story. 

57 I share this peculiarity with Luther and Calvin, among others.  

58 For a good treatment of Romans 9 to 11 and predestination, as well as answers to common Arminian objections, 

go to http://mp3.aomin.org/JRW/Romans9.mp3. 

59 A popular way of putting it is: God looked down through the corridors of time and saw who would come to 

Christ. These are the people he chose—“those who selected were elected.” 
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preach the gospel to the Gentiles in Rome who have not heard about Christ before. This reason-

ing is understandable and valid, but does little justice to the context—Paul is addressing the be-

lievers in Rome when he says he wishes to impart upon them “a gift of encouragement and assur-

ance in all that God has freely given.” A better answer would be that Paul knows that it is so easy 

to forget the gospel (e.g., what happened in Galatians is a case in point). His going to Rome was 

not to give the Romans something new, but to affirm what they already had. We could even say 

that he wanted to give them a more thorough grounding in God’s sovereign plan of salvation 

through Jesus Christ.  

Heading 

/ Chapter 

Main thought, which an-

swers the question: 
Explanation and Key Verse 

1 to 3 

“All have sinned (active 

aorist) and come short 

(passive indicative) of the 

glory of God.” 

Why are all men con-

demned? 

In the first three chapters, Paul outlines his arguments why the whole 

of humanity is condemned and under the wrath of God. The objec-

tive in preaching the gospel is that all “mouths (i.e., all prideful objec-

tions to the need of man toward divine grace) be stopped.”  

 

In Paul’s outline, the Jew who has the law but fails to perfectly fulfill 

it is as guilty as the gentile who does not have the law. In the end, 

neither Jew nor gentile has any excuse. (3:23) 

4 & 5 

“We have justification 

and peace with God 

through faith in Jesus 

Christ.” 

What are the basis, in-

strument and result of 

our salvation? 

After placing the whole world under condemnation, Paul then pre-

sents sinful man’s one and only hope: Jesus Christ. Note that the 

hope is not “faith in Christ” or “accepting Christ” but Christ himself.   

 

The basis (standard) of our salvation is Jesus Christ; faith is the in-

strument (the means) through which we are saved; faith is never the 

standard. The result is a new relationship with God, a complete re-

versal from enemies to friends. (5:1-6) 

6 to 8  

We are dead in sin and 

alive and Christ.” 

What struggles does the 

Christian face? 

Paul is not blind to the realities of living.  The truth is that even 

though we have peace with God in Christ (5), and a glorious future in 

the beloved (8), we live in the reality of the struggle between the new 

creation and the “old man” or “old nature.” 

 

In spite of the difficulties that accompany the believer in his daily 

walk, Paul never uses anything but the love of God (in Christ) in his 

reminder to pursue a life pleasing to God.  

This is where we see the continuation of the gospel. It is not merely 

something you need to “accept Christ,” but a daily reminder that 

Christ is savior. (7:24 to 25) 

9 to 11 

“Divine Election or “Why 

Have You Chosen Me?” 

(Students: don’t sing it!). 

What is the nature of 

God’s election? 

In chapters 9 to 11, Paul uses the history of the Israelites in general, 

and Isaac’s twins in particular to explain the “rationale” behind what 

we call Divine Election. This is a very exhaustive subject in and of 

itself and requires a fairer treatment than in here.  

 

The surprise here is not that “Esau I hated,” but “Jacob I loved.” 

(9:15) 
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12 to 16 

“Living the new life in 

Christ.” 

As saved sinners, “how 

then should we live?” 

A proper understanding of these remaining chapters is based firmly 

on a proper understanding of the previous chapters—the reason 

why we are called to live lives of holiness is because we belong to 

the Savior.  

 

Preaching that starts with Romans 12 (the practical) without first 

going through the previous chapters (doctrinal) would result in griev-

ous error. (12:1ff) 

 

Table 4-7: The Sovereignty of God in Salvation 

 

F. QUESTIONS FOR CONSIDERATION: 
1. What are the suggestions as to the establishment of the church in Rome? 

2. What was Paul’s purpose in writing Romans? 

3. What is the theme of Romans and what does it mean?  

4. What freedom does each of the chapters (from 5 to 8) emphasize?  

5. What are the meanings of flesh and spirit? 
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THE PRISON EPISTLES 
(Ephesians, Colossians, Philemon, Philippians) 

 

V. EPHESIANS (“‘TIL ALL ARE ONE [IN CHRIST]”)  

A. INTRODUCTION 

The Epistle to the Ephesians or simply “Ephesians” is the first of four Prison Epistles 

penned by the apostle Paul. It is the 10th book in the New Testament. Its authorship has tradi-

tionally been credited to Paul, but it is considered by some scholars to be “deutero-Pauline,” that 

is, written in Paul's name by a later author strongly influenced by Paul's thought.  

The epistle is unique in the way it underscores God’s plan for humanity—Jew and gen-

tile alike—a plan with Christ as the focal point.  

 

B. PROVENANCE 
1. Author 

Paul is recognized as the traditional author of the four Prison Epistles, and particularly 

for Ephesians, this view is supported by the following:60 

1. Paul mentions himself as the author. There are many notes and inclusions within the 

epistle that point to a personal acquaintance with the letters’ recipients.  

2. Traditionally, there was no doubt as to the letters’ authenticity, considering its wide 

circulation. 

3. There are structures within Ephesians that are similar to those within undisputed let-

ters of Paul.  

4. Similar to No. 3, there are also themes common (e.g., salvation by grace through 

faith, Christ as reconciler, etc.) 

 

2. Date of Writing 

Since all four Prison Epistles mention Paul’s incarceration, we must consider the times in 

the life of Paul wherein he was not only in prison, but was in prison for a significant amount of 

time. There are two (possibly three) such instances: Paul’s two years imprisonment in Caesarea 

Philippi, while waiting for his trial before Festus and Herod Agrippa II (Acts 24, starting from v. 

27), and his two-year house arrest in Rome (Acts 28). A third possibility is Paul’s suggested im-

prisonment in Ephesus, but the reference in 1 Cor. 15:32 is tenuous at best. Taking all the above 

into consideration, the letters could have been written either in AD 56 to 57, or AD 60 to 61. 

Your instructor prefers the latter view, though it admittedly has its share of problems. 

A few other considerations: 

a. The prevailing testimony of the church has been that these four epistles were written 

from Rome, giving them an AD 60 to 61 date of origin.  

b. Some have even postulated that Ephesians, Colossians, and Philemon were written 

together in Rome, while Philippians was written earlier from Caesarea61. A corollary 

                                                 
60 From Carson (see individual selections of each epistle) 
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to this is the suggestion that Ephesians, Colossians, and Philemon were written early 

in Paul’s Roman imprisonment, while Philippians was written towards the end of 

that incarceration.62  

c. Apropos b above, whether Philippians came prior to the rest of the Prison Epistle or 

subsequent to them, segregating Philippians from Ephesians and Colossians would 

help explain the greater similarities between the latter two epistles. Philippians seems 

to stand alone, thematically and content-wise.  

 
3. Audience and Purpose 

The words “to the Ephesians” are not found in the best of the original Greek manu-

scripts, and were probably added later by copyists.  It is possible that Ephesians was meant to be 

an encyclical (or circular) letter to be distributed to more than one church, hence the lack of any 

addressee in the manuscripts.  

Ephesians is a non-occasional letter, unlike Corinthians or Galatians. While the letter 

does give an overview of salvation doctrine, and instructions to the readers, there is no easy way 

of determining the reason for Paul’s writing it. Carson offers several possible objectives:  

• It is possible that Paul was planning to hold off a growing tension between the Jews 

and the Gentiles within the church; 

• It is also possible that the entire letter was an instruction manual for the Gentile be-

lievers, a way of codifying the basic tenets of the Christian faith.  
 

C. OUTLINE OF EPHESIANS 

The following outline eschews the commonly held dichotomy of Ephesians in favor of a 

more topical approach. Doctrine and practice are interspersed, punctuated by Paul’s two pray-

ers—one of thanksgiving and one of supplication. 

I. Greetings (1) 

II. The Wonder of Grace (1b)  

A. Our Salvation: A Spiritual Blessings  

1. Chosen by the Father,  

2. Redeemed by the Son,  

3. Sealed by the Holy Spirit 

B. Paul's First Prayer  

III. The Means and Result of Salvation (2) 

A. Salvation by Grace through Faith 

1. Objects: The Dead in Sin 

2. The Basis: God’s Rich Mercy 

B. Unity in Christ 

                                                                                                                                                       
61 Hiebert, quoting 19th Century Biblical scholar Heinrich August Wilhelm Meyer from the latter’s book, Critical 

and Exegetical Hand-Book to the Epistle to the Ephesians. Personally, I find this theory interesting. I wouldn’t go as far 

saying that this was the only correct theory, though. My warming up to the theory is evident in the way I sequenced 

the notes for the books. 

62 Lea, p. 438-439 
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1. The Curse of Alienation 

2. The Blessing of Adoption in Christ 

IV. The Mystery of the Gospel (3) 

A. The Revelation of God’s Mystery 

B. The Fruit of God’s Mystery – the Church 

C. Paul's Second Prayer  

V. The Body of Christ (4) 

A. Our Calling: The Worthy Walk 

B. One Body of Believers 

1. The Truth of One Body 

2. The Functions of the Body 

C. The New Life in Christ 

VI. The Doctrine of Godly Life (5a-6b) 

A. Imitators of God 

1. Filled with the Holy Spirit 

2. Submission 

a. Wives and Husbands 

b. Children and Parents 

c. Slaves and Masters 

B. The Armor of God  

VII. Final Greetings (6c) 

 

D. THE CONTRIBUTION OF EPHESIANS 

1. General Contribution 

Reading Ephesians, like reading Romans, gives one a timeless and cosmic perspective in 

the salvation of sinners by a holy and gracious God (1:3-14). Unlike Romans, which focuses on 

righteousness and satisfaction of God’s sense of justice, Ephesians focuses more on the communi-

ty of believers and how everything is put together in Christ. The “glue” that holds the believers 

together, alongside God’s grace, is the love that comes from “a fuller understanding of God’s 

love for us in Christ.”  

Ephesians also drives home the point that doctrine and practice go hand-in-hand, and a 

considerable section of the epistle is given over to an emphasis on “lives worthy of the calling 

with which we have been called.” 

 

2. Key Passages in Ephesians 

• 1:3. Blessed be the God and Father of our Lord Jesus Christ, who has blessed us in 

Christ with every spiritual blessing in the heavenly places, 

• 2:8-10. For by grace you have been saved through faith. And this is not your own 

doing; it is the gift of God, not a result of works, so that no one may boast. For we 

are his workmanship, created in Christ Jesus for good works, which God prepared 

beforehand, that we should walk in them. 
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• 4:11-13 And he gave the apostles, the prophets, the evangelists, the pastors and 

teachers, to equip the saints for the work of ministry, for building up the body of 

Christ, until we all attain to the unity of the faith and of the knowledge of the Son of 

God, to mature manhood, to the measure of the stature of the fullness of Christ. 

• 5:17-18 Therefore do not be foolish, but understand what the will of the Lord is. 

And do not get drunk with wine, for that is debauchery, but be filled with the Spir-

it… 

 

E. A PERSONAL OBSERVATION 
1. The Ephesian Dichotomy 

Much has been said about the dichotomy of Ephesians—chapters one to three are 

known as the doctrinal part, while chapters four to six are the practical part. While a lot can be 

said about this observation, I feel that it is very limiting and does not do real justice to the letter 

as a whole. In other words, the traditional dichotomy of doctrine and practice in Ephesians is 

not wrong, but insisting on a strict dichotomy may be more detrimental in the long run.  

This strict dichotomy may have sprung from viewing “practical” as merely “doing some-

thing” (e.g., obey your parents, pray every day, etc.). Sometimes though, a practical response can 

be something as simple as being humbled by God’s grace and truth (after reading the great plan 

of salvation in 1:3-14, for example).63 And practical sections of the book (e.g., the section on 

husbands loving their wives) do provide snippets of doctrine—Christ loves the church and not 

only did he die for her but continues to cleanse her by the power of his word, the Bible. 

 

2. The Filling of the Holy Spirit 

People have used (ad nauseum) the term, “filled with the Holy Spirit,” without actually 

knowing what it means. The idea of being filled with the Spirit comes primarily from: 

 

“And do not get drunk with wine, for that is debauchery, but be filled with the Spirit, addressing one 

another in psalms and hymns and spiritual songs, singing and making melody to the Lord with all your 

heart, giving thanks always and for everything to God the Father in the name of our Lord Jesus Christ, 

submitting to one another out of reverence for Christ.” (Eph. 5:18-21) 

 

Another passage relevant to our study is: 

 

“Let the word of Christ dwell in you richly, teaching and admonishing one another in all wisdom, 

singing psalms and hymns and spiritual songs, with thankfulness in your hearts to God.  And whatever 

you do, in word or deed, do everything in the name of the Lord Jesus, giving thanks to God the Father 

through him. (Col. 3:16-17) 

 

From the above passages, we see that there is a similarity in the wording that Paul used. 

(Remember that Ephesians and Colossians were written simultaneously.)  It is clear that there is 

                                                 
63 I would like to view “practical” as more of “our response to the goodness of God,” rather than a to-do list. 
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a connection between “being filled with the [Holy] Spirit” and “letting the word of Christ dwell 

in you richly.” Before we understand what “filling” is, let us understand what it is not.  

There are two things we need to consider: First, as John McArthur once wrote, “this 

phrase is not commanding empty Christians to acquire something they don't already have,” 

since all believers are indwelt by the Holy Spirit from the time of regeneration (cf. Rom. 8:9-10). 

When it comes to the Holy Spirit, there is no such thing as an empty Christian. 

Second, Paul is not equating fullness of the Spirit with baptism with the Spirit. I know 

I’m stepping on a few Pentecostal/Charismatic toes with this one, but Holy Spirit baptism is not 

an extra experience you need to seek—nowhere are we commanded to have such a baptism—

because it is something you have from the moment you are saved (1 Cor. 12:13; cf. John 7:37 -

39). 

If filling is not what is described above, then what is it? An understanding of the Greek 

word for filled (plhrou/sqe, imperative, present passive, 2nd person plural of plhro,w) would be 

beneficial. Note that it is a command; it is also in the passive mood. The filling is being done to 

the believer, rather than believer doing the active filling.  

The word also has three shades of meaning, all of which carry the idea of being filled:  

1. This concept depicts the Holy Spirit providing the thrust64 to move the believer 

down the pathway of obedience, like a stick being carried by the action of the stream 

or river, or by a sailboat being pushed by the wind. 

2. The Holy Spirit permeates all aspect of life so that in essence, “we are flavored” with 

the Holy Spirit. Paul says something similar in Titus 2:10. 

3. Domination. The Holy Spirit should not merely guide the believer, or permeate the 

believer’s life, but should also dominate. This does not mean that we become robots, 

subject to the dictatorial decrees of the Holy Spirit, but that each action should be 

characterized by the rule of Christ in us.  

 

The last one we get from the Colossian passage—as mentioned previously, there is a 

connection between being Spirit-filled and Word-indwelt. The only way we can be dominated, 

permeated and “pressured” by the Holy Spirit is if we have the word of Christ dwelling richly in 

us. This is not a call for mechanical memorization of Scripture. It is for a more intelligent read-

ing, understanding, and applying of God’s word, as represented by the participial statements 

which follow the main verb. 

 

3. Christ as Seen in Ephesians 

Typical among the Prison Epistles, but more so in Ephesians, is the phrase, “in Christ” 

or “with Christ.” These are common Pauline expressions, showing what believers have through 

their position in the Savior. Christ is seen as the believer’s identity and as the source of every 

blessing. It is through Christ and in Christ that the believer is chosen and adopted by God the 

Father. Christ is the basis for salvation, and is the inheritance and hope of Christians.  

                                                 
64 John MacArthur originally came up with the terms, and I can’t find more fitting terms. I also do not think there 

is a reason to do so. 
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F. QUESTIONS FOR CONSIDERATION 
1. What are some of the issues as regards the authorship of Ephesians? 

2. What is the difficulty in determining the recipients of the letter? 

3. What is the overall message of Ephesians? 

4. What is the meaning of mystery in Ephesians 1:7-12? What does “in Christ” mean? 

5. How should we understand the phrase, “be filled with the Holy Spirit?” 

6. What is the function of leadership (4:11-12) 

7. How does one prepare for moral warfare?  

8. Are Christians to use violence in this warfare? 
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VI. COLOSSIANS (THE SUFFICIENCY OF CHRIST) 

A. INTRODUCTION 

Paul’s Epistle to the Colossians, or simply Colossians, is the twelfth book of the New 

Testament. It was written, according to the text, by Paul the Apostle to the Church in Colossae, 

a small Phrygian city near Laodicea and approximately 100 miles from Ephesus in Asia Minor.  

Like with most Pauline epistles, the authorship of Colossians has been a matter of debate. 
 

B. PROVENANCE 

1. Author and Date of Writing 

The writer identifies himself as Paul, and identifies Timothy as a co-author. Those who 

doubt Pauline authorship state several reasons:  

a. The epistle's language doesn't seem to match Paul's, with 48 words appearing in Co-

lossians that are not found anywhere else in his writings; 

b. The epistle features a strong use of liturgical-hymnic style which appears nowhere 

else in Paul's work to the same extent; 

c. The epistle's themes related to Christ, eschatology and the church seem to have no 

parallel in Paul's undisputed works.65 

 

All three grounds can be countered by the fact that these differences can come by human 

variability, such as by growth in theological knowledge over time, a different occasion for writing, 

as well as use of a different secretaries (or amanuensis) in composition. Additionally there are ex-

ternal evidences which support Paul as the author of Colossians. 

• Internal Evidence. The author identifies himself as Paul. There are several indications 

that give weight to Pauline authorship: the use of hapax logomena66, his mention of be-

ing in chains, his distinguishing mark of “writing greetings in his own hand (4:18),” 

among others. 

• External Evidence. Pauline authorship was held to by many of the early church's prom-

inent theologians, such as Irenaeus, Clement of Alexandria, Tertullian, Origen of Alex-

andria and Eusebius. 

 

For the dating of Colossians, see notes on The Epistle to the Ephesians.  

 

2. Audience and Purpose of Writing 

The addressees were “the saints and faithful brothers in Christ at Colossae.” There is evi-

dence from the letter itself that Paul did not directly found the Colossian church (see 1:7). Ac-

cording to Hiebert, there are two occasions which gave rise to the writing of Colossians. 

                                                 
65 This reason is kind of silly, considering that the same scholars who doubt Pauline authorship for Colossians will 

doubt Pauline authorship for most other New Testament books which carry the name of Paul. 

66 Carson, p. 332 
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• First was the matter between the slave, Onesimus and his master, Philemon (4:9) 

which ties this letter with Paul’s Epistle to Philemon.  

• Second was the visit of Epraphas, who was ministering in Colossae in Paul’s absence. 

Despite the growth and stability which was being experienced by the Christians in 

Colossae, there were already the beginnings of heretical teachings being faced by the 

church.67 Without being too judgmental on the man, it would seem that Epraphas 

found himself unable to counter the heretical teachings without Paul’s help.  

 

The purpose therefore in Paul’s writing to the Colossians is two-fold: Of primary im-

portance was the refutation of heretical teaching which was beginning to erode the stability of 

the church.  Paul also meant Colossians as an “introductory letter” for the reconciliation of Phi-

lemon and Onesimus, with a more detailed exhortation (and a more personal approach) in Paul’s 

letter to Philemon.  
 

C. OUTLINE OF COLOSSIANS 

I am indebted to Daniel B. Wallace (http://bible.org/seriespage/colossians-introduction-

argument-outline) for some of the material herein.  

I. Greetings (1a) 

II. Thanksgiving Prayer (1b) 

A. Thanksgiving for Faith 

B. Prayer for Growth in the Knowledge of Christ 

III. The Pre-eminence of Christ in Study (1c-2a) 

A. The Hymn of Christ’s Pre-eminence 

1. Christ the Head 

2. Christ the Fullness of God 

3. Christ the Reconciler 

B. The Mystery of Christ  

1. Labors of Perfection in Christ 

2. Concern about Defection 

3. Concern about Disqualification 

IV. The Sufficiency of Christ in Practice (3-4a) 

A. Death with Christ Frees from Regulations 

B. Resurrection with Christ Brings a New Perspective 

C. The New Self 

1. Put Off the Old Self 

2. Put On the New Self 

D. Relations in the Home 

1. Wives and Husbands 

2. Children and Parents 

                                                 
67 Carson also states this as the occasion for writing Colossians (Carson, p. 335), but states that the exact nature of 

the heresy is not readily clear from the contents of the letter. 
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3. Slaves and Masters 

E. The Colossians and Paul 

F. The Colossians and Unbelivers 

V. Final Greetings (4b) 

 

D. THE CONTRIBUTION OF COLOSSIANS 

1. General Contribution 

While Paul’s reply to Epraphas’s concern do not necessarily give the reader the actual 

heresy facing the Colossian church, a few clues here and there may help in determining the na-

ture of the heresy, and for the modern reader to adapt respective to his ministry.  

• First, the heresy is philosophical in nature (2:8).68 The philosophy gave central place 

to idolatrous worship of cosmic powers and angelic beings.  

• Second, there were legalistic and ascetic elements to the heresy (2:20-23). Some 

scholars believe that this was the beginnings of Gnostic philosophy, which became 

full-blown by the second century. 

• Third, elements which can only be described as ritualistic and dualistic Judaism are 

mentioned.  

Regardless of the exact nature of the heresy, it confronted the Colossian Christians with 

beliefs and ideas popular in much of Greek, and in a limited sense, Jewish, culture.  Further, the 

elements described above can be found, to a greater or lesser degree, in today’s Post-modern soci-

ety.  

Paul’s answer then should have the same potency today—Christ is supreme, not one 

among the elements, or elemental spirits of the cosmos.69  His “hymn to Christ” (1:15-20) is 

considered by many as the high-water mark in the letter and sees Christ’s supremacy from several 

perspectives—the image of the invisible God; the Firstborn over all Creation; Creator, and his 

being “before all things;” the head of the Church; firstborn among the dead; the fullness of God; 

and the one who reconciles man to God.  

 

2. Key Passages: 

• 1:15-20 He is the image of the invisible God, the firstborn of all creation. For by him 

all things were created, in heaven and on earth, visible and invisible, whether thrones 

or dominions or rulers or authorities- all things were created through him and for 

him. And he is before all things, and in him all things hold together. And he is the 

head of the body, the church. He is the beginning, the firstborn from the dead, that 

in everything he might be preeminent. For in him all the fullness of God was pleased 

to dwell, and through him to reconcile to himself all things, whether on earth or in 

heaven, making peace by the blood of his cross. 

• 2:8-10. See to it that no one takes you captive by philosophy and empty deceit, ac-

cording to human tradition, according to the elemental spirits of the world, and not 

                                                 
68 Blair, p. 161 

69 Ibid. p. 162 



Redemption Accomplished: A Survey of Redemptive History in the New Testament – 4.52 

Updated: 11/16/15  

according to Christ. For in him the whole fullness of deity dwells bodily, and you 

have been filled in him, who is the head of all rule and authority. 

• 3:1-3 If then you have been raised with Christ, seek the things that are above, where 

Christ is, seated at the right hand of God. Set your minds on things that are above, 

not on things that are on earth. For you have died, and your life is hidden with 

Christ in God. 

 

E. A PERSONAL OBSERVATION 

1. The Image of the Invisible God 

Not only is Colossians a very good place to start when dealing with questions as to the 

sufficiency of Christ, it is also, together with Hebrews, one of the clearest defense we can have 

for the deity of Christ. In particular, if we break down 1:15-20,70 into its various components, 

we get this: 

• He is the image of the invisible God.  The word image (Gr. eivkw,n) can be rendered 

as likeness, image; form, appearance. Parallel this sentence with John 1:18, “No one 

has ever seen God; the only God, who is at the Father's side, he has made him 

known (literally, exegetes).”  In Christ the invisible God became visible to man.  

• The firstborn of all creation. Cultists have used this verse to prove that Christ was 

creator of everything, only after he himself was created by God the Father. If we fol-

low their line of thinking, Christ would be merely a creature—an exalted creature 

but a creature nonetheless. The word translated firstborn in Greek is prwto,tokoj 

(prototokos), and means pre-eminence. Paul was arguing that Christ was pre-

eminent and not the first to be born. The following verses attest to this. (“For by him 

all things were created…And he is before all things, and in him all things hold to-

gether. And he is the head of the body, the church.”)  

• “For in him all the fullness of God was pleased to dwell, and through him to recon-

cile to himself all things, whether on earth or in heaven, making peace by the blood 

of his cross.” It is impossible for someone to actually contain the fullness of God un-

less that person is equally God.  

• JB Lightfoot71 expresses it very clearly: All the laws and purposes which guide the cre-

ation and government of the Universe reside in Him, the Eternal Word, as their 

meeting-point. The Apostolic doctrine of the Logos teaches us to regard the Eternal 

Word as holding the same relation to the Universe which the Incarnate Christ holds 

to the Church. He is the source of its life, the center of all its developments, the 

mainspring of all its motions.... The Judeo-Alexandrian teachers represented the 

Logos, which in their view was nothing more than the Divine mind energizing, as 

the topos where the eternal ideas...have their abode.... The Apostolic teaching is an 

                                                 
70 This passage has been considered to be an early Christian hymn. 

71 J. B. Lightfoot, St. Paul's Epistles to the Colossians and Philemon (Grand Rapids: Zondervan Publishing House, 

1959) pp. 150-151. 
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enlargement of this conception, inasmuch as the Logos is no longer a philosophical 

abstraction but a Divine Person…” 

 

F. QUESTIONS FOR CONSIDERATION 

1. How does Paul show the sufficiency of Christ? 

2. What were some of the elements of the false philosophy? 

3. What are some of the elements of the “hymn to Christ?” 

4. What connections do Tychicus and Onesimus, and the letters of Ephesians, Colos-

sians, and Philemon have with each other? 
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VII. PHILEMON (ONCE A SLAVE…?) 

A. INTRODUCTION 
The Epistle of Paul to Philemon, usually referred to simply as Philemon, is a prison letter 

from Paul to Philemon, who was a leader in the Colossian church.  This letter, which is one of 

the shortest books of the New Testament, is very personal in nature and deals with forgiveness. 

It is the shortest of Paul's extant letters, consisting of only 335 words in the original 

Greek text and 25 verses in modern English translations. 
 

B. PROVENANCE 
1. Author and Date of Writing 

The author identifies himself as Paul, and there has been no serious doubt that this letter 

is a genuine writing from the apostle.  For date of writing, see Notes on the Epistle to the Ephe-

sians. 

 

2. Audience and Purpose of Writing 

The letter is addressed to Philemon, Apphia, and to Archippus. Philemon is the principal 

addressee since his name appears first.72 Carson joins others in the assumption that Apphia may 

be Philemon’s wife.  Traditionally, Archippus is considered their son.73  

There is a connection between the writing of the letter to Philemon and the purpose of 

Colossians. The letter shows that Onesimus, a one-time slave of Philemon, had run away from 

the latter. There is also the suggestion of theft on the part of Onesimus (v.18). 

Carson shows several possible scenarios between Philemon and Onesimus:74 

• Onesimus runs away from Philemon, possibly robbing him beforehand and ends up in 

Paul’ presence. Paul writes to Philemon and asks forgiveness and reconciliation in behalf 

of Onesimus. 

• Philemon sends Onesimus on a mission, which the latter fails to accomplish in the given 

amount of time. He “runs away” and ends up in Paul’s presence. Same ending as No. 1.  

In both cases, we have no way of knowing how Onesimus ended up with Paul. All that is 

clear from the epistle is that Onesimus was converted to the Christian faith.  In either case, Paul 

is now sending Onesimus back, and requests Philemon, instead of punishing him under the law, 

to instead receive him as a dear brother in the Lord.  
 

  

                                                 
72 The “your” in the first two verses are singular in the Greek, referring to Philemon. 

73 Blair adds an interesting twist to the affair (p. 167). Quoting John Knox, he posits that instead of merely a father, 

wife, son relationship, there was the possibility of pastor (Philemon), slave (Onesimus) and slave owner (Archippus). 

In the latter case, Paul was writing through someone he knew (Philemon) to someone he didn’t know (Archippus) 

in behalf of Onesimus. The addition of Apphia is merely conventional since the church met in the home of Phile-

mon and Apphia.  

74 Carson, p. 388 
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C. OUTLINE OF PHILEMON 
Similar to the outline in Colossians, I am indebted to Daniel B. Wallace for some of the 

material herein. 

I. Greetings (1-3) 

II. Thanksgiving and Prayer for Philemon, (4-7) 

III. Paul's Intercession in Behalf of Onesimus (8-22) 

A. Paul’s Return of Onesimus 

1. The Person of Onesimus Introduced 

2. The Value of Onesimus Assessed 

3. The Freedom of Onesimus Suggested  

B. Philemon’s Reception of Onesimus 

C. The Legal Reason: Paul as Cosigner for Onesimus 

D. The Personal Reason: Paul as Guest of Philemon  

IV. Final Greetings (23-25) 
 

D. THE CONTRIBUTION OF PHILEMON  
1. General Contribution  

Overall, the letter to Philemon holds very little doctrine, but what it lacks in dogma it 

makes up for in the realm of personal relationships (i.e., how the gospel affects one’s relationship 

to others). While Paul recognizes that Philemon had the law on his side, and that the latter could 

do to Onesimus anything he saw fit, under the law, the Apostle argues from the perspective of 

their new life in Christ. As Carson puts it, he argues from love.75  

Another contribution would be regarding Paul’s attitude. The general consensus, from 

reading the New Testament in general and Paul’s epistles in particular, show a man who has 

been criticized as intolerant and rigorous in enforcing agreement among those who differed with 

him. In Philemon we are given a “glimpse of a compassionate man, pleading for a slave, and will-

ing to shoulder or pay the cost.” 

 

2. Key Passages  

• 15-18. For perhaps it was for this reason that he was separated from you for a little while, 

so that you would have him back eternally, no longer as a slave, but more than a slave, as 

a dear brother. He is especially so to me, and even more so to you now, both humanly 

speaking and in the Lord. Now if he has defrauded you of anything or owes you any-

thing, charge what he owes to me. 
 

  

                                                 
75 Carson, p. 390 
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E. A PERSONAL OBSERVATION 
1. Seeing Christ in Philemon 

Viewing the letter from a Christo-centric lens, one can find all the elements of for-

giveness. I believe the forgiveness being exhorted in the epistle reflects the divine forgiveness we 

have in Christ.  The following table shows us the comparison of certain elements between the 

contents of Philemon and their ultimate fulfillment in Christ. 
 

Element  In Philemon In Christ 

Offense 

Formerly he was useless to you, but now he 

is indeed useful to you and to me. If he has 

wronged you at all, or owes you anything, 

charge that to my account. (11, 18) 

…for all have sinned and fall short of the 

glory of God (Rom 3:23) 

Compassion 

I appeal to you for my child, Onesimus, 

whose father I became in my imprisonment. 

(10) 

But God, being rich in mercy, because of 

the great love with which he loved us, even 

when we were dead in our trespasses—

made us alive together with Christ- by grace 

you have been saved—and raised us up 

with him and seated us with him in the 

heavenly places in Christ Jesus (Eph 2:4-6) 

Intercession & 

Substitution 

I, Paul, write this with my own hand: I will 

repay it—to say nothing of your owing me 

even your own self. (19) 

For while we were still weak, at the right 

time Christ died for the ungodly. (Rom 5:6) 

Restoration 

For this perhaps is why he was parted from 

you for a while, that you might have him 

back forever (15) 

Therefore, since we have been justified by 

faith, we have peace with God through our 

Lord Jesus Christ. (Rom 5:1) 

Elevation to 

new relation-

ship 

No longer as a slave but more than a slave, 

as a beloved brother- especially to me, but 

how much more to you, both in the flesh 

and in the Lord. (16) 

But to all who did receive him, who believed 

in his name, he gave the right to become 

children of God, who were born, not of 

blood, nor of the will of the flesh, nor of the 

will of man, but of God. (John 1:13-14) 

 
Table 4-8: Finding Christ in Philemon 

 

2. Time for a Humor Break 

On a humorous note: Philemon, together with Jude in the New Testament, and Obadi-

ah in the Old Testament, is what we in seminary used to call the “now-you-see-it-now-you-

don’t-books.” All are among the shortest books in the Bible, in terms of number of chapters, 

with the books only having one chapter each. (II & III John are not difficult to find, and are not 

included in this list.) Most Bible readers (especially those who have barely the least familiarity 

with God’s word) who flip through their Bibles will chance upon them when they’re not needed, 

but will be hard put to find them again when said books are subject for study. Your instructor 
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believes this has more to do with people’s lackadaisical attitude towards God’s word, rather than 

a fault of Scriptures themselves. 

 

F. QUESTIONS FOR CONSIDERATION 

1. What are the possible relationships of Philemon, Apphia, and Archippus to each other? 

2. What is the message of Philemon? 

3. How is Christ seen in Philemon? 
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VIII. PHILIPPIANS (“ODE TO JOY”) 

A. INTRODUCTION 
The Epistle of Paul to the Philippians, usually referred to simply as Philippians, is the 

eleventh book in the New Testament. It was written by Paul to the church of Philippi, an early 

center of Christianity in Greece.  

The epistle has been known as the “epistle of joy.” There is an ele ment of peace and sat-

isfaction in Christ and trust in God’s will that permeates throughout the letter, despite the fact 

that Paul states he is writing from prison.76 It is 

an open window into the heart of the Apostle77, 

as Paul shows he is particularly joyful that his 

being in chains has brought about renewed vigor 

for the preaching of the gospel. 
 

B. PROVENANCE 

1. Author and Date of Writing 

According to Carson, there is very little 

serious doubt to the claim that Paul wrote Phi-

lippians, as the style is definitely Pauline.78 The 

writer identifies himself as Paul, with Timothy 

as co-writer. The letter speaks of Paul’s impris-

onment (using “chains” as a metaphor for his 

predicament).  

The early church was unanimous in its 

testimony that Philippians was written by the apostle Paul. Internally the letter reveals the stamp 

of genuineness. The many personal references of the author fit what we know of Paul from other 

New Testament books.  

For date of writing, see Notes on the Epistle to the Ephesians. 

 

2. Audience and Purpose in Writing 

The letter is addressed to “all the saints in Christ Jesus who are at Philippi, with the over-

seers and deacons.” The Philippian church was a direct result of Paul’s missionary works. Acts 16 

tells of Paul’s vision of a man from Macedonia whose request was, “Come over to Macedonia 

and help us” (Acts 16:9). Paul reached Macedonia as part of his second missionary journey, and 

eventually started the Philippian church. 

Whereas Ephesians sets forth the glorious mystery, "the church which is Christ's body," 

Christ as the head of the Church (Eph. 1:22-23), and believers as co‑members of one another 

who are equally blessed with every spiritual blessing in Christ (Eph. 1:3; 2:11‑22), Philippians 

                                                 
76 Depending on how one dates the epistle, his prison is either as Caesarea or Rome.   

77 Hiebert, Vol. II, p. 282 

78 Carson, p. 317 

Figure 4-1: Prison at Philippi where, according to 
a local tradition, Paul and Silas were imprisoned. 
© Biblical Illustrator 
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guards against the failure to practice Christ-provided unity and against the failure of believers to 

rejoice in their blessings and position in Christ (1:27; 2:2; 4:1f.).  

Paul had several obvious purposes in writing this letter to the Philippians:  

• He sought to express his love and gratitude for the gift they had sent him (1:5; 4:10-

19). Obviously, the church continued to support and express concern for Paul after 

hearing of his plight.   

• To give a report about his own circumstances (1:12-26; 4:10-19);  

• To encourage the Philippians to stand firm in the face of persecution and rejoice re-

gardless of circumstances (1:27-30; 4:4); 

• To exhort them to live in humility and unity (2:1-11; 4:2-5);  

• To commend Timothy and Epaphroditus to the Philippian church (2:19-30); and, 

• To warn the Philippians against the legalistic Judaizers and the libertarian antinomi-

ans who had slipped in among them (ch. 3).  

 

C. OUTLINE OF PHILIPPIANS 
I. Greetings (1a) 

II. The Cause for Thanksgiving (1b) 

A. The Philippians’ Partnership 

1. Paul’s Affection for the Philippians 

2. Paul’s Prayer for the Philippians 

B. The Advance of the Gospel 

1. The Confidence of the Faithful Preachers 

2. The Effect of the Gospel on the Praetorium 

3. The Character of Prideful Preachers 

C. The End is Christ 

1. To Die or to Live 

2. The Believers’ Duty: To Believe and to Suffer 

III. The Matter of Humility (2) 

A. Humility and Unity 

1. Christ the Example of Humility (Carmen Christi) 

a. The Humiliation of Christ  

b. The Glorification of Christ 

B. The Work of God in and through the Believer 

C. The Examples of Timothy and Epaphroditus 

IV. True Accomplishments (or the Victorious Christian Life) (3) 

A. The True Circumcision 

B. The Testimony of Paul 

1. False Victories – Skubala  

2. True Victories - Knowledge of Christ 

V. Exhortation (4) 

A. The Call to Stand Firm 
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1. To Euodia & Syntuche: the Call to Unity 

2. To the Church: the Call to Practice Godly Discernment  

B. The Sufficient Provision of Christ 

VI. Final Greetings (4b)  

 

D. CONTRIBUTION OF PHILIPPIANS 
1. General Contribution 

Many of Paul’s epistles were written as a response to a particular problem or heresy in the 

church. The aim of those letters was to identify falsehood and correct any false teachings or lax 

practices within the respective Christian community. 

Philippians is one of the few instances wherein Paul, instead of rebuking believers, ex-

presses great joy in hearing of their advance in the faith. As is mentioned in the Introduction (see 

above) joy permeates the greater part of the letter. 

Among other things, Philippians makes a great contribution in the area of Christology, 

particularly with the hymn found in 2:6-11. It is one of the clearest references to Christ’s glory 

in eternity past, his humiliation and death, and his glory which will extend and have repercus-

sion going toward eternity future. Carson adds two other contributions: understanding for other 

believers/preachers who don’t do things the way we do, as well the importance of partnership in 

the gospel.79  

 

2. Key Passages 

o 1:21 For to me, to live is Christ and to die is gain. 

o 3:8-11 More than that, I now regard all things as liabilities compared to the far great-

er value of knowing Christ Jesus my Lord, for whom I have suffered the loss of all 

things indeed, I regard them as dung! That I might gain Christ, and be found in him, 

not because of having my own righteousness derived from the law, but because of 

having the righteousness that comes by way of Christ's faithfulness righteousness 

from God that is based on Christ's faithfulness. My aim is to know him, to experi-

ence the power of his resurrection, to share in his sufferings, and to be like him in his 

death, and so, somehow, to attain to the resurrection from the dead. 

o 4:11-13 I am not saying this because I am in need, for I have learned to be content in 

any circumstance. I have experienced times of need and times of abundance. In any 

and every circumstance I have learned the secret of contentment, whether I go satis-

fied or hungry, have plenty or nothing. I am able to do all things through the one 

who strengthens me. 
 

E. PERSONAL OBSERVATION 
1. The Kenosis of Christ 

Philippians chapter 2:6 to 11 is often called the kenosis passage, from the Greek ev-

ke,nwsen (3rd person, active aorist indicative of the verb keno,w). The word could mean either of 

                                                 
79 Carson, p. 328 
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the following: emptying, depletion, emptiness (of life); waning (of the moon); or laying aside (of 

authority).  

The first two meanings make sense if one performs a casual reading of the passage. How-

ever their logical conclusion is directly contrasted to the nature of God (who is self-sustaining 

and cannot be diminished). We go with the third possible meaning: Christianity maintains that 

Jesus did not “empty” himself of any of his divinity in the incarnation, although it is true that his 

divine attributes were veiled; he laid aside his authority and exercise of his divinity, placing him-

self subordinate to the Father.  

The Kenosis Theory becomes heresy when it is used to conclude that Jesus is or was less 

than God (as has been the case in the past). 

 

2. An Often Misused Verse 

In Philippians 4:13 Paul says, “I can do all things through Christ which strengthens me 

(KJV)80.” This verse is one among many that [albeit sincere] believers have often used outside of 

its context. Taken on its own, the implication is that the Christian can do all things as long as 

the support is there from the Lord.  

However, taken in its proper context, the point that Paul was trying to make with the 

statement was not his abilities but about the providence of the Lord. In the preceding verses Paul 

mentions being in situations where he was either in need (perhaps due to lack of financial sup-

port from the churches, as well as suffering and imprisonment) or in contentment, but neither 

situation is enough to derail him from whatever mission God had in store for him.    
 

F. QUESTIONS FOR CONSIDERATION 
1. What is the purpose of Philippians? 

2. What is the overall message that Paul intended to communicate in his letter? 

3. Of what significance is Paul’s illustration of “running the race?” 

4. How would you define the “Kenosis Theory?” 

  

                                                 
80 The Greek does not have the words “through Christ” and has instead the participial phrase, “through the one 

strengthening [me].” The preceding verses imply that either God or Christ is the one doing the strengthening. 
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THE PASTORAL EPISTLES 
(1 Timothy, Titus, and 2 Timothy) 

 
EXCURSUS 

BACKGROUND FOR THE WRITING OF THE PASTORAL EPISTLES 
The last major group of Paul's epistles has generally been called the “Pastoral Epistles.” The three 

were originally regarded as mere personal letters and were classified with Philemon, but because of their strong 

connection with the life of the church, they began to be called the “Pastoral Epistles.” They were all written in 

the latter years of Paul’s life, and as a unit give prominent attention to matters of church order and discipline. 

The addressees were co-workers of Paul who at the time of writing “stood in places of important ecclesiastical 

responsibilities.81  

 

The Use of the Term Pastoral 

Your instructor shares the view of several theologians who have shown hesitation with the term “pas-

toral”.  It is too limiting and often leads to confusion.  

The term began to be used in 1779, by Paul Anton. The term has led to some misconceptions, one of 

which is that Timothy and Titus acted as pastors in their area of responsibility. While some may argue that both 

men had the gifts and capacity to function as pastors, they acted as official representatives of the apostle Paul. 

Thus, they functioned in an official “apostolic” capacity to deal with special circumstances and specific needs—

particularly to repel and deal with people who were threatening to hurt the work and ministries of these church-

es. 

Another misconception with the use of the term “pastoral” is that the contents of the letters are simply 

work manuals for pastors, or that only pastors can benefit from them. While the use of the term is initially 

recognition that they were addressed to individual pastors, the contents are also useful for the church as a 

whole.  As Carson puts it, “the letters are not taken up with pastoral duties.”82 Hiebert adds that ironically, the 

terms “pastor,” “shepherd,” “flock,” and “sheep” do not even occur, and contain more than people might im-

ply.83 

 

  

                                                 
81 Heibert, p. 307 

82 Carson, p. 359 

83 Hiebert, p. 307 

 
“I believe, right worshipful, that you are not unaware of what may have been determined concerning me. 

Wherefore I beg your lordship, and that by the Lord Jesus, that if I am to remain here through the winter, 
you will request the commissary to have the kindness to send me, from the goods of mine which he has, a 
warmer cap, for I suffer greatly from cold in the head, and am afflicted by a perpetual catarrh, which is 

much increased in this cell; a warmer coat also, for this which I have is very thin; a piece of cloth, too, to 
patchy my leggings. My overcoat is worn out; my shirts also are worn out. He has a woolen shirt, if he will 
be good enough to send it. I have also with him leggings of thicker cloth to put on above; he has also 
warmer night-caps. And I ask to be allowed to have a lamp in the evening; it is indeed wearisome sitting 

alone in the dark. But most of all I beg and beseech your clemency to be urgent to the commissary , that he 
will kindly permit me to have the Hebrew bible, Hebrew grammar, and Hebrew dictionary, that I may pass 

the time in that study. In return may you obtain what you most desire, so only that it be for the salvation of 
your soul but if any other decision has been taken concerning me, to be carried out before winter, I will be 
patient, abiding the will of God, to the glory of the grace of my Lord Jesus Christ; whose Spirit, I pray, may 

ever direct your heart. Amen.”  
 
W. Tindalus (William Tyndale), written during the last winter of his life (presumably to someone in authority), 

ca. 1535-36, quoted by F.F. Bruce in The Books and the Parchments (1950) 

 

RANDOM QUOTES 
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IX. 1 & 2 TIMOTHY AND TITUS (“DO NOT DRINK WATER ONLY…”) 

A. INTRODUCTION 

1 & 2 Timothy and Titus together comprise the “Pastoral Epistles.” They are the fif-
teenth to seventeenth book, respectively, in the New Testament canon. They were written by 
Paul to Timothy and Titus, both of whom he calls “my true child in the faith (ESV), and both 
of whom were left in a particular place for the necessary work of maintaining and safeguarding 
the health of the church.  

1 Timothy is Paul’s encouragement for Timothy in his ministry. In it he urges the 
younger man to remain faithful and giving him instructions about dealing with false teachings.84  
His charge to Titus was similar, with the addition of “putting in order that things that remained 
(1:5), while in the midst of false teachings. In 2 Timothy Paul knows that his time is near and 
again urges Timothy to be faithful to his calling as a preacher. 
 

B. PROVENANCE 

1. Author and Date of Writing 
Until the 19th century, there was no challenge to the Pauline authorship of the three epis-

tles. It wasn’t until recently that the identity of the author was seriously questioned. The chal-
lenge came from three fronts: 

a. First are the historical difficulties: There is no manuscript evidence to support Paul’s 
release from under Roman house arrest.  Further, unlike the other letters in the Paul-
ine corpus, the Pastorals cannot be accurately placed within the framework of Acts. 
Blair adds that some scholars believe Paul never actually got out from under house 
arrest and was martyred at the close of Acts.85 

b. The second difficulty is concerned with church organization; specifically, scholars 
contest whether such detailed hierarchy and church structure could have existed in 
Paul’s day. They deny Pauline authorship in favor of a pseudonymous author who 
lived when more formal structures in the church existed.  

c. The third difficulty is most subjective. There are differences in style between the Pas-
torals and the rest of the Pauline corpus. Scholars find it impossible that Paul could 
have changed his style so quickly between letters.  

 
There are however, internal and external evidences which point to Paul as the author: 
First, Paul identifies himself as the author in all three epistles.  While there are variations 

in the style and the vocabulary used, there is little doubt that Paul wrote the letters and any vari-
ances may be attributed to settings and circumstances that brought about the different letters.86  

Second, some early church fathers, such as Polycarp and Clement of Rome, allude to 
these epistles as Pauline. In addition, Irenaeus, Tertullian, and Clement of Alexandria, and the 
Muratorian Canon do as well. 

The traditional date for 1 Timothy and Titus is the early 60s. The two events that serve 
as markers in our dating the writing are Paul’s imprisonment in Rome, dated AD 59-61 (Acts 

                                                 
84 Blair, p. 179 

85 Blair, p. 177 

86 Carson, 361-362 
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28), and the death of Nero Caesar, who died AD 68. Since Paul died under the Neronian perse-
cution (AD 64-65), the letters of 1 Timothy and Titus couldn’t have been written later than AD 
64. Assuming that Paul wrote the letters (or at least 1 Timothy and Titus) after his release from 
Rome, a date of AD 62 for 1 Timothy and Titus, and AD 63-64, maybe even 65, for 2 Timothy 
is reasonable.  
 

2. Audience and Purpose of Writing 
The letters are addressed to Timothy and Titus. Timothy was half-Jew, half-gentile (he 

had a Jewish mother and Greek father), and was probably a direct convert of Paul’s ministry, as 
evidenced by Paul’s use of endearment when referring to him (e.g., “beloved and faithful child in 
the Lord” and “my true child in the faith”). He became one of Paul’s coworkers and was a con-
stant companion of the Apostle. Timothy had been earlier instructed to remain at Ephesus and 
the first letter that bears his name consists mainly of instructions regarding the forms of worship 
and organization of the church, and the responsibilities resting on its several members, including 
episkopoi and diakonoi (bishops and deacons respectively); also included are the exhortation to 
faithfulness in maintaining the truth amid errors, presented as a prophecy of erring teachers to 
come.  

a. J. Hampton Keathley III developed five distinct purposes87 for 1 Timothy, which we 
shall reproduce here:  

i. To encourage and boost the spirit and courage of Timothy by reminding him 
of his charge or duty (1:3), of his spiritual gift (4:14), his good confession 
(6:12), and of the deposit of doctrine entrusted to him (6:20); 

ii. To give Timothy biblical insight in dealing with the errors of false teachers 
and to encourage Timothy himself to continue in sound doctrine (1:3-11, 
18-20; 4:1-16; 6:3f);  

iii. To give direction concerning proper church conduct, specifically in worship 
(chap. 2);  

iv. To give guidance regarding numerous issues that would arise and to show 
how they should be handled. This would include such things as: qualification 
for elders and deacons (chap. 3), proper behavior toward the various age 
groups towards elders and widows (chap. 5); and,  

v. To warn against the evils of materialism (chap. 6). 
b. Titus on the other hand, is a shorter letter and is addressed to a Christian worker in 

Crete. Titus, like Timothy was a personal convert of Paul, as evidenced by the same 
terms of endearment used for Timothy (see above).  Also, like Timothy, Titus must 
have been young when Paul called him to be a coworker. The contents of the letter 
give advice on the character required of church leaders, the structure and hierarchy 
for Christian teaching within the church, and the kind of godly life and moral action 
required of Christians in response to God's grace and gift of the Holy Spirit. 

c. 2 Timothy was written around two years after the other two, and in it Paul exhorts 
Timothy to remain steadfast in the faith. It is interesting that Paul directs Timothy 
back to the scriptures as the main line of defense against “lovers of self, lovers of 
money, proud, arrogant, abusive, disobedient to their parents, ungrateful, unholy, 
heartless, unappeasable, slanderous, without self-control, brutal, not loving good, 

                                                 
87 http://www.isob-bible.org/articles/107-new-testament-survey 
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treacherous, reckless, swollen with conceit, lovers of pleasure rather than lovers of 
God, having the appearance of godliness, but denying its power” (3:2-5). Absent 
from 1 Timothy and Titus is the sense of urgency brought about by Paul’s impend-
ing death—he knows his time is near and entreats Timothy to join him in the soon-
est possible time. 

 
Caveat: As mentioned earlier, and contrary to popular tradition, neither Timothy nor Ti-

tus was a pastor of the churches entrusted to them. Ephesus already had its own elders (Acts 20). 
Titus was tasked to “train up elders,” implying that he could move on to another ministry when 
the task was finished. Their work was mainly to act as Paul’s personal representatives while he 
was away. The letter to Titus, specifically, acts as an authorization from the Apostle to his young 
charge. 
 
C. THE CONTRIBUTION OF THE PASTORAL EPISTLES  
1. Contribution of 1 Timothy 

Carson lists several contributions of 1 Timothy.  Among them are:  
a. Encouragement in the midst of serving the Lord. Both 1 and 2 Timothy are very per-

sonal letters. 2 Timothy in particular shows the depth of Paul’s concern for Timothy, 
as well as his excellent insight (via the Holy Spirit perhaps?) of the dangers that 
Christianity will face in the near future. 1 Timothy gives us some important remind-
ers of the responsible pastor in times of apostasy.  

b. The importance of godly character in ministry.88 While Paul does not directly spell 
out all the details necessary for the pastor in his ministry, he does point out what 
kind of person a minister should be. What matters most to Paul is that those in the 
ministry should be “upright people, and leaders with characters beyond reproach.”89 

 
2. Contribution of Titus 

The background material comparing Titus with 1 Timothy is relevant here. Paul left 
both Timothy and Titus in different places and each was given a particular task respective to 
their local church. Timothy was left in Ephesus, where believers were already beyond “up and 
running” as a church. His main concern was the introduction of error and false teachings, as he 
had warned them before his trip to Jerusalem (Acts 20:29-30). 

 
As I urged you when I was going to Macedonia, remain at Ephesus that you may charge 
certain persons not to teach any different doctrine, nor to devote themselves to myths 
and endless genealogies, which promote speculations rather than the stewardship from 
God that is by faith (I Timothy 1:3-4). 

 
Titus on the other hand was left in Crete, which had a poor reputation, even among fel-

low gentiles (the inhabitants of Crete were known for their low morals, drunkenness, and false-
hood). Thus the epistle to Titus serves as a mirror to the evils of society, contrasting them with 

                                                 
88 Your instructor’s personal opinion (backed by others, of course) 

89 Carson, p. 375 
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the godliness that is to be found for those in Christ. The epistle also underscores the gospel mes-
sage—that the gospel is also “for the most unpromising of people.”90 

 
3. Contribution of 2 Timothy 

The most telling contribution of Paul’s second letter to Timothy can be understood in 
light of the overall context of the epistle. Paul already knew he was going to die; the question was 
not the fact of death but more on the time of death. He obviously expected some time to pass 
before his death, which is the reason for his requesting Timothy for the “scrolls” (4:13). (Refer to 
the interestingly similar quote from William Tyndale at the beginning of the section.) 

The inevitability of his death, while throwing a shadow over the letter, does not detract 
from the way the Apostle faces his end. He maintains the importance of God’s word (3:16-17), 
and by way of advice, provides what Hiebert calls the “sevenfold picture of the believer in chap-
ter two: a child, a soldier, an athlete, a farmer, a workman, a vessel, and a servant (2:1-24). 

Speaking further of the Apostle’s death, Carson also suggests that, since persecution of 
Christians is still ongoing, regardless of whether it is known or appreciated in Western cultures, 
II Timothy provides a prime example in how to face death for one’s faith in Christ.91  
 

D. KEY PASSAGES 
1. Key passages for 1 Timothy: 

• The aim of our charge is love that issues from a pure heart and a good conscience and 
a sincere faith. (1:5) 

• I hope to come to you soon, but I am writing these things to you so that, if I delay, 
you may know how one ought to behave in the household of God, which is the 
church of the living God, a pillar and buttress of truth. Great indeed, we confess, is 
the mystery of godliness: He was manifested in the flesh, vindicated by the Spirit, 
seen by angels, proclaimed among the nations, believed on in the world, taken up in 
glory. (3:14-16) 

• But as for you, O man of God, flee these things. Pursue righteousness, godliness, 
faith, love, steadfastness, gentleness. Fight the good fight of the faith. Take hold of 
the eternal life to which you were called and about which you made the good confes-
sion in the presence of many witnesses. (6:11-12) 

 

2. Key passages for Titus: 

• This is why I left you in Crete, so that you might put what remained into order, and 

appoint elders in every town as I directed you… (1:5) 

• For the grace of God has appeared, bringing salvation for all people, training us to 

renounce ungodliness and worldly passions, and to live self-controlled, upright, and 

godly lives in the present age, waiting for our blessed hope—the appearing of the glo-

ry of our great God and Savior Jesus Christ. (2:11-13)  

• For we ourselves were once foolish, disobedient, led astray, slaves to various passions 

and pleasures, passing our days in malice and envy, hated by others and hating one 

                                                 
90 Ibid., p. 383 

91 Ibid. p. 380 



Redemption Accomplished: A Survey of Redemptive History in the New Testament – 4.67 

Updated: 11/16/15  

another. But when the goodness and loving kindness of God our Savior appeared, he 

saved us, not because of works done by us in righteousness, but according to his own 

mercy, by the washing of regeneration and renewal of the Holy Spirit, whom he 

poured out on us richly through Jesus Christ our Savior, so that being justified by his 

grace we might become heirs according to the hope of eternal life. (3:3-7)  

 

3. Key passages for 2 Timothy: 

• For God gave us a spirit not of fear but of power and love and self-control. (1:7)  

• You then, my child, be strengthened by the grace that is in Christ Jesus, and what 

you have heard from me in the presence of many witnesses entrust to faithful men 

who will be able to teach others also. Share in suffering as a good soldier of Christ Je-

sus. No soldier gets entangled in civilian pursuits, since his aim is to please the one 

who enlisted him. (2:1-4)   

• But as for you, continue in what you have learned and have firmly believed, knowing 

from whom you learned it and how from childhood you have been acquainted with 

the sacred writings, which are able to make you wise for salvation through faith in 

Christ Jesus. All Scripture is breathed out by God and profitable for teaching, for re-

proof, for correction, and for training in righteousness, that the man of God may be 

competent, equipped for every good work. (3:14-17)  
 

E. OUTLINES OF 1 & 2 TIMOTHY, AND TITUS 
 

Outline of 1 Timothy 
I. The Salutation (1a) 

II. The Importance of Right Doctrine (1b) 

A. Warning Against False Teachers  

B. Paul's Testimony of Grace  

C. Paul's Charge to Timothy: Fight the Good Fight  

III. The Importance of Right Worship (2) 

A. The Priority of Prayer  

B. Functions of Men and Women 

IV. The Importance of Godly Leaders (3) 

A. Qualifications for Elders  

B. Qualifications for Deacons  

C. Proper Behavior in God’s Household  

V. The Imminence of Apostasy (4) 

A. The Departure from the Faith 

B. Defense against Apostasy 

VI. Instructions for the Church (5-6a) 

A. Dealing with Church Members 

B. Dealing with Widows 

C. Dealing with Elders 
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D. Dealing with Slaves and Masters  

E. Dealing with the Heretical and the Greedy  

VII. Final Instructions to Timothy (6b) 

A. Exhortation to Godliness  

B. Instructions for the Rich 

C. Exhortations to Remain Faithful  

 

Outline of Titus 

I. Salutation and Opening Greetings (1a) 
II. Church Government 

A. Qualification for Elders (1b) 
B. Offenders in the Church (1c) 

III. Church Operations (2) 
A. Duties for Titus  
B. Proclamation of God's Grace 

IV. Church Life and the Demonstration of Good Works (3a) 
V. Final Instructions and Greetings (3b) 

 

Outline of 2 Timothy 

I. Salutation & Thanksgiving (1a) 

II. The Reminder to Guard the Gospel (1b) 

III. The Faithful Servant (2) 
A. The Faithful Servant is Strong in Grace  

B. The Faithful Servant is Multiplier of Disciples 

C. The Faithful Servant is Dedicated 

1. He is Single-Minded Like a Soldier 

2. He is Strict Like an Athlete and Enduring Like a Farmer  

3. He is a Diligent Workman  

D. The Faithful Servant is a Sanctified Vessel  

E. The Faithful Servant is a Gentle Minister 

IV. The Warnings about the Last Days (3) 

A. The Danger of False Professors 

B. The Impending Hypocrisy 

C. The Nature of Scripture 

1. The Word of God is “Theopneustos” 

2. The Word of God is Effective 

V. The Charge to Timothy & the Comfort of a Faithful Servant (4a) 

VI. Concluding Greetings (4b) 

 

F. A PERSONAL OBSERVATION92 - LESSONS FROM THE PASTORALS 

                                                 
92 Your instructor adapted this from several sources. 
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Although the letters are addressed to individuals, and contain material respective to their 

specific tasks, there are several important lessons we can learn from the Pastorals: First, the Pasto-

ral Epistles shed light on the important problem of church admiration (or, as someone else had 

put it, “getting people to work together”). What qualities should a man possess in order to be a 

good pastor? What about deacons? What place should women have in the church? Who should 

provide for the needy? How should we deal with the aged men and women? How should we deal 

with young men and women? 

Second, the Pastoral Epistles stress sound doctrine. It makes a great deal of difference 

what we believe. Sincerity is not enough.93  

Third, the epistles give emphasis on holy living. This particular teaching should be very 

telling because it is possible to be sound in doctrine but corrupt in practice. The Pharisees men-

tioned in Matthew 23 were prime examples of teachers who didn’t practice what they preached. 

Although Christ recognized their authority (saying they occupied the seat of Moses) he warned 

the people to “do what the Pharisees taught, but not emulate what they do” (Matthew 23:1-12). 

At the heart of ministry and the minister’s ability to persevere in ministry is the doctrine 

of the person and work of Christ. It is not surprising, therefore, that the doctrine of Christ is 

prominent in the pastorals.  

In 1Timothy, Christ is the fountainhead of our calling, faith, and strength needed for 

ministry. He is described as the one who came to save sinners, specifically, “the one Mediator 

between God and men” and “the Savior of all men, especially of those who believe.” [As an aside, 

let me add that the very reason for our ministry—Christian ministry, and not Buddhist, Hindu, 

or Humanist ministry—is Christ Jesus. We preach Christ crucified, and resurrected, to make 

them see their sin before God, and to make them see God’s only provision for their sin. I men-

tion that we are not a Buddhist or Hindu ministry, since we don’t encourage people to “get off 

the reincarnation bandwagon,” and we are not a Humanist ministry, in that we don’t begin with 

a message for people to “better themselves,”  

In Titus, particularly in chapter 2, we see the deity and redemptive work of the Savior. 

Jesus Christ is emphatically described as “our great God and Savior,94 Christ Jesus, who gave 

Himself for us to redeem us from every lawless deed, and to purify for Himself a people for His 

own possession, zealous for good deeds.” [It should be quite obvious, with the phrase, “our great 

God and Savior,” that Paul is proclaiming the absolute deity of Christ. It is peculiar to Christian-

ity that Christ is the second person of the Trinity—God himself—who set aside his heavenly 

glory and “humbled himself…to the point of death.”] 

                                                 
93 By Christian doctrine we mean, the “codification of beliefs or a body of teachings or instructions, taught princi-

ples or positions relevant to the Christian faith.” In this writer’s experience, while not all believers will love doctrine 

the same way at all times, and while doctrine is not the be-all-end-all of Christian experience, there is a correlation 

between being born again and desire for doctrine. Those who deny the importance of doctrine for, say “living out 

our faith,” do not know what they are talking about. 

94 The phrase “our great God and Savior, Jesus Christ” is one of the Christologically significant texts, based on 

what is known as the Granville Sharp rule. Without going into too much detail, according to this rule, in the “arti-

cle-noun-kai (and)-noun” construction, the second noun refers to the same person described by the first noun in the 

following conditions: neither is impersonal; neither is plural; and neither is a proper name. Christ therefore is not 

just Savior, but God himself.  



Redemption Accomplished: A Survey of Redemptive History in the New Testament – 4.70 

Updated: 11/16/15  

In 2 Timothy, he is described as the One who “abolished death and brought life and 

immortality to light through the gospel.” Christ is the one who rose from the dead and who 

gives salvation and eternal glory. [2 Timothy was written by a man who knew he was near death. 

He didn’t exhibit the fear of death that is so common among the dying. Instead he appears to 

exhibit a peculiar confidence in the power of Christ to save to the utmost, since it was he who 

“abolished death and brought life.” 

 

G. QUESTIONS FOR CONSIDERATION 
1. What are some of the difficulties involved in accepting Paul as the author of the Pastoral 

Epistles? What are some of the answers to the difficulties? 
2. What were the characteristics and identity of the opponents alluded to in 1 Timothy? 
3. What is the major message of each of the Pastoral Epistles? 
4. What were Timothy and Titus to accomplish in their respective places of ministry? 
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X. CHRIST AS SEEN IN THE PAULINE EPISTLES 
The gospels introduced us to Christ while the book of Acts tracked the growth of the 

church in their response to Christ’s Great Commission. The Pauline Epistles, very much like the 
Catholic Epistles, are an offshoot of Acts—the concern of the books is not merely the numeric or 
strategic growth of the Body of Christ (there are those) but the overall health of the church is 
brought into focus. Already, from the opening chapter of 1 Thessalonians (going by a chronolog-
ical approach) we see questions and concerns about the Second Coming affecting both the life of 
the church as well as the community.  

(We get a small glimpse of a similar dynamic in Acts—Acts 15 in particular—but overall, 
the importance of church health is at the forefront of Paul’s writings.)  

We cannot fully exhaust the subject so let us limit ourselves to the following points of in-
terest: 

 
Christ is the Lord of the Church 

Over and over again, Paul in letters spurs his “spiritual children” to live lives worthy of 
being called by the name of the Lord. They are told to do so not so much to earn God’s satisfac-
tion but more out of concern that the people of Christ should act like people of Christ.  

While many of Paul’s instructions for godly living have parallels in pagan culture, he 
takes it a step further by reminding them that they are part of God’s plan to bring the whole cre-
ation under the feet of Christ.  
 

Christ as the Faithful Groom 
Taken as a whole, the Pauline Corpus shows us a picture of Christ who is both absent 

(physically) and present (spiritually) in relation to the church. Despite the fact that Christ was no 
longer with them, in a bodily sense, the church could still benefit from the care and teachings of 
Christ’s trusted guardians—the apostles, working under the power of the Holy Spirit.   

Further, we see how the epistles show the love of Christ for his church. Paul’s letters are 
full of references to Christ—his work, and his current position as Head of the Church—all 
means of reminding an often slipping congregation of what the Lord has done in their behalf 
and what a proper, thankful response should be from the Bride of Christ.  

Apropos the second point, does it not encourage us believers to see (read) the instruc-
tions the Lord communicates through apostles like Paul and through them find evidence of 
God’s faithfulness. He does not leave his church floundering but teaches her to love him by re-
minding her of his prior (meaning: First in a sequence) commitment.  

Overall we get a snapshot of a faithful Groom encouraging his bride to also remain faith-
ful while awaiting his coming.   
 
 

End of Part 4 
 
 


